June, 1957 








HIS AUTHORITY 


BUSINESS REPLY CARD 


NO POSTAGE STAMP NECESSARY IF MAILED 


IN THE UNITED STATES 


3c Postage will be paid by 


HIS MAGAZINE 


1519 North Astor 
Chicago LO, [llinois 


FIRST CLASS 
PERMIT NO. 25655 
CHICAGO, ILL. 








THIS OFFER EXPIRES SEPT 1, 1957 = Check 1 or 2 or both 


SEND HIS TO: 


Friends name 
Address 
City 


RENEWAL 


My name 
Address 
City 


) RENEWAL 


SPECIAL OFFER: 1 year only $2.37* regular $2.75 
[] payment enclosed” [] please bill me 
*When check accompanies order, pay only $2.25. 


Printed in U.S.A 





— ——_—_<—<—_—- —___; ——_-_ 








} sit! 


y owt 


ow 


ER, 
’ 


in U.S.A 





—————— 


— 


ee 





By D. MARTYN LLOYD-JONES 


As WE APPROACH our subject of the authority of 
the Holy Spirit, I should like to make two or three 
preliminary remarks. The first is that this third 
division of the subject of authority is, from a prac- 
tical standpoint, certainly the most important of all. 
Notice that I say from a practical standpoint. 
What I mean is that all we have been considering 
heretofore (the authority of the Lord Jesus Christ 
and the authority of the Scriptures) will be of no 
value to us unless we know and experience the au- 
thority of the Holy Spirit. We can study the author- 
ity of the Lord and of the Scriptures in a purely 
intellectual manner. We may have intellectual con- 
victions, but that does not of necessity affect our 
lives and our work. Only when the authority of 
the Holy Spirit comes to bear upon us do all these 
things become real and living and powerful to us. 
More than that, all that we may believe about the 
Scriptures and about the Lord Himself can only be 
applied in our ministry, and become relevant there- 
fore to the world and its situation, as we are under 
the authority and power of the Holy Spirit. So 
from the practical standpoint there is no question 
but that this is the most important matter of all. 
In the second place, there is often conflict in 
the minds of people between the authority of the 
Scriptures and the authority of the Holy Spirit. 
Now this is a subject that in and of itself merits 
careful and prolonged treatment. But we cannot stay 
with it because our concern at the moment is to do 
something else. I would just remind you in passing 
that in the seventeenth century this conflict became 
acute among the Puritans, and in a sense divided 
them into two main groups. Those who asserted that 
nothing mattered except the authority of the Spirit 
became known as Quakers. They said that nothing 
mattered but the Inner Light, the inner witness, the 
inner experience, an inner power. And they tended 
to deprecate the Scriptures, some of them going 
so far as to say that the Scriptures were not even 
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necessary at all. That attitude provoked a reaction 
in the other party who tended perhaps to deprecate 
somewhat the place and influence and authority of 
the Spirit, and to emphasize exclusively the author- 
ity of the Scriptures. 

Now this, surely, is a thoroughly artificial and 
false antithesis. Believing as we do, and as we have 
seen, that it is the Holy Spirit Himself who inspired 
and guided men to write the Scriptures, it should 
be clear to us that it is obviously His intention that 
the Scriptures should be uséd. To create such an 
antithesis, therefore, is to do something that is 
false and artificial. But beyond that the Scriptures 
exhort us to search, to examine and to test the spirits. 
Unfortunately there are evil spirits as well as the 
Holy Spirit. And these evil spirits are ever attack- 
ing us and trying to influence us. “We wrestle not 
against flesh and blood,” says the great Apostle, 
“but against principalities and powers, against the 
rulers of the darkness of this world, against spiritual 
wickedness in the heavenlies” (Ephesians 6:12). 
These spirits would mislead us, would delude us, 
would lead us into error. So the only way by which 
we can prove, examine and test the spirits and our- 
selves is by the Word. It seems therefore that the 
Holy Spirit normally speaks to us through the Word. 
He takes His own Word, He illumines and enlight- 
ens it, and takes our minds and illumines them, and 
thus we are made receptive to the Word. In this 
way we are able to check all the experiences that 
we may have, and we may be sure that we are not 
being led astray or deluded. 

It is not therefore right to speak of the Spirit or the 
Word, but rather of the Spirit and the Word, es- 
pecially the Spirit through the Word. So this anti- 
thesis which tends to be perpetuated in some quar- 
ters even today is one which we must avoid. 

My third general remark is that of all the aspects 
of this question of authority, it seems to me that 
there is none which is so neglected today as the 








authority of the Spirit. A great deal of attention 
is given to the Person of our Lord and His author- 
ity. There is certainly great interest in the Scrip- 
tures and in their authority. But how little do we 
hear, comparatively speaking, about the Holy Spirit 
and His authority. If I were to hazard an opinion 
I would say that no aspect of the Christian faith 
has been so tragically neglected and perhaps mis- 
understood as this particular one. 

Why is that? It is important that we should ask 
that question, because as we come to answer it we 
shall be forced to examine ourselves. Here, I verily 
believe, we are dealing with the main source of 
weakness in modern evangelicalism. 

What are the reasons for this? I think that one 
is respectability, and our great concern about dig- 
nity. That is the fatal word which, it seems to me, 
came in somewhere about the middle of the nine- 
teenth century. The fathers had been born in an 
atmosphere of great religious awakenings and re- 
vivals. They were men who were alive to the move- 
ments of the Spirit. They were not very much con- 
cerned about themselves and their dignity, and their 
position. But toward the middle of the last century 
this other idea came in, and men began to talk about 
the need of “dignified” service. So they began to 
put greater emphasis upon the intellectual equip- 
ment and training of the minister rather than upon 
his conversion and his being filled with the Spirit, 
and his spiritual insight and authority. This was 
done in order that we might have a “dignified” 
service. And they began to pay more and more at- 
tention to forms and ceremonies. 

At the same time came a kind of pride of learn- 
ing and of knowledge. As popular education spread, 
people said that the church needed a more educated 
ministry. It was argued that people who were going 
to primary and secondary schools and to universi- 
ties could no longer be content with the old kind 
of preaching. All this comes under the general 
heading of “respectability,” and it undoubtedly had 
the effect of “quenching the Spirit.” The desire 
for a cultured educated ministry is of course right, 
but not in and of itself, and never at the expense 
of the spiritual element. That is one explanation. 
Another, which is closely related, is our horror and 
fear of enthusiasm. There has been a horror of 
excesses. We hear of various sects and denomina- 
tions which put a great deal of emphasis upon the 
work and ministry and authority of the Spirit, but 
we say at once, “Look at their excesses. Look at 





the things they do. Look at their lack of control.” 
And we have become so horrified at the thought of 
excesses that, I suggest, we have allowed ourselves 
to be driven so far to the other extreme as to be 
undoubtedly guilty of quenching the Spirit and 
grieving the Spirit. 

Now this charge of enthusiasm has ever been 
brought against evangelicals. It was brought against 
George Whitefield, John Wesley and their coadju- 
tors 200 years ago. They were charged with being 
“enthusiasts.” It was the charge that bishops and 
others always brought against them. However, it 
did not concern those men or frighten them. But 
the modern evangelical, the modern Christian, seems 
horrified and terrified of this, as if there were some- 
thing inherently and essentially wrong in being 
really moved and roused and at times almost taken 
out of himself and his own control. Far be it from 
me to attempt to defend excesses or fanaticism, but 
I am certain that our danger today is to be so afraid 
of such things as to be guilty of quenching the Spirit. 

In the last analysis, of course, it all comes back 
to the question of pride. We are so concerned about 
ourselves and our self-importance that we are almost 
afraid to allow even the Holy Spirit to gain control, 
lest we might find ourselves doing something or say- 
ing something, or appearing in a guise which does 
not accord fully with our ideas of what befits the 
modern educated, sophisticated individual. 

There is no doubt at all that a study of this sub- 
ject is the greatest need in the Church at present. 
But, alas, the Church today, as the Church has 
tended to do in former times, seems to be neglecting 
this, and is seeking a source of authority almost 
everywhere else. She is aware of the fact that she 
is more or less impotent, that she is not making an 
impact upon the world, and she is conscious that 
what she needs is authority. But in the search for 
authority, she seems to turn in every conceivable 
direction apart from the authority of the Holy Spirit. 

Now I feel that it is of value to us and not merely 
a matter of historical interest, to realize that the 
Church today is repeating almost exactly what she 
has done in previous centuries. If you go back to 
the history of the Church at the end of the seven- 
teenth and beginning of the eighteenth century you 
will find that people had become aware of the fact 
that Christianity was not counting. The rationalists 
of the latter seventeenth century and the Deists 
and others were delivering their lectures and print- 


ing their books. And the Church seemed to be quite 
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helpless. So a number of Christians met together 
and said, “What can we do to re-assert the authority 
of the Church and of the Truth?” They decided 
that the best plan was to found a new lectureship. 
So they established what are called the Boyle lec- 
tures which are still given every year. What was 
the object of these lectures? It was simply to de- 
fend the Christian faith, to produce a system of 
arguments and apologetics in defense of the faith. 
Then at the same time that great man, that great 
intellect Bishop Butler, working along the same lines 
and in agreement with this idea, wrote his famous 
Analogy of Religion. What was it meant to do? 
To restore the authority of the Bible and the gospel, 
and to establish the Christian faith rationally. “We 
must do something to get back the old authority,” 
they said. So they did it in that way. It was the 
apologetics of their day. 

But as we know full well by now it was not the 
Boyle lectures or the works of Bishop Butler that 
re-established the position of the Church and re- 
stored her old authority. What was it? It was God 
acting through the Holy Spirit in the persons of 
George Whitefield and John Wesley in Britain and 
others like Jonathan Edwards and the Tennents in 
America. It was the mighty evangelical revival of 
the eighteenth century. What the excellent Boyle 
lectures and the works of Bishop Butler failed com- 
pletely to do, God did in His own way. 

Then come to the next century. (I am just giving 
you a bird’s eye view of the history, especially in 
Britain.) At the beginning of the nineteenth cen- 
tury the Church felt once more precisely the same 
loss of power. The influence of the evangelical re- 
vival had more or less waned. Other factors had 
come in and the Church counted but little. She 
seemed to have lost her authority; she had no in- 
fluence over the common people. “What can be 
done,” the Church asked, “to restore the authority?” 
A number of very able and learned men such as 
Keble, Newman and Pusey met together and said, 
‘“‘We must give more authority to the preacher. How 
can we do this?” And they decided that the only 
way to do this was to take the preacher further 
away from the people. They felt that he had been 
too near the people and that they must invest him 
with a new authority. Now that was the reasoning 
behind the origin of Anglo-Catholicism, and of all 
the other revivals of Catholicism which fall short of 
strict Roman Catholicism. They felt that the preacher 
must dress in a different manner. So they put vest- 
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ments upon him. And they took him farther away 
from the actual physical presence of the people. 
They pushed him back, as it were, into the chancel, 
and nearer to what they called the altar. They ele- 
vated the altar itself and tried to invest that part 
of the church with a new dignity and authority. 
They argued that as a result people would come and 
listen in fear and trembling with a readiness to 
respond. That was the idea behind it all. It was 
all a part of the search for authority, and, as you 
know, there were many who actually went over into 
the Church of Rome because they felt that she alone 
could really guarantee this kind of authority. 

At the same time in that century there were those 
who believed that lear ing and knowledge, a better 
training and a critica: literary, historical and sci- 
entific approach to the Scriptures would restore 
again the lost authority to the Church. But we are 
all familiar with the facts. What really gave the 
Church new authority in the nineteenth century was 
none of these things. It was rather that revival 
that broke out in America in 1857, in Ulster and 
Wales and other parts of the world in 1858 and 
1859. It was a great revival, a great evangelical 
renewal once more. It was this and not the attempts 
of men. It was God again acting and intervening 
in the power of the Spirit that really restored the 
authority. 

Coming now to today we find that the Church in 
general is repeating the behavior of the two previ- 
ous centuries, and indeed what has so often been 
done by the Church throughout her long history. 
Everybody today is concerned about this question 
of authority. The questions asked are: “Why can- 
not we touch those masses which are outside? How 
can we establish contact? How can we make them 
listen to us? What can we do to give the Church 
authority in her preaching and in her pronounce- 
ments?” 

But observe the ways in which many are trying 
to deal with the situation. They are saying, “The 
main trouble is, of course, that the Church has not 
kept abreast of the times. She is not advertising 
herself as she should. Great business succeeds by 
means of advertising.” So the big denominations 
have set up publicity departments. They have pub- 
licity offices, and they see that appropriate para- 
graphs are placed regularly in the newspapers. “Put 
it before the people and the people will begin to 
listen” is the slogan. The authority of the big voice, 
the big advertisement: “There’s the authority.” 








Others say “No, that is not the way. What we 
need is a social concern. The people after all are 
interested in material things and in social problems. 
The Church therefore must come down and show 
that she is taking a great interest in such matters 
and she must speak much more about political and 
social questions, and then the people will begin to 
pay attention and listen to our message.” Others 
say that the only way to regain the authority is to 
make use of the radio. “Here is a great instrument, 
a great power,” they say. “The Church must buy 
it up. Pour money into this. Let us make use of 
this great medium of advertising and of propa- 
ganda.” Others put their faith in the production 
of books and literature. 

Coupled with all this of course is the whole idea 
of learning and knowledge. Many feel that if we 
can but show that the modern Christian knows all 
about science, and that he is not just a fool and an 
enthusiast, but that really he is very reasonable and 
intellectual and scientific, then the world will be 
ready to listen to him. This is the motive behind 
the many books designed to reconcile science and 
religion. Those are the arguments. 

But of course at the back of them all and above 
them all, and more imporiant, we are told, than 
all the others put together is the need for unity and 
for a great world organization. The real trouble 
we are being told constantly is that the forces of 
Christianity are divided. The ungodly world is one, 
and here is the Church divided into separate frag- 
ments. How can we possibly speak with authority 
in such a situation? They say that there is only one 
thing to do. We must have a great world church. 
If only we became one and faced the world together, 
it would have to listen. That is the secret of au- 
thority. 

In saying all this, unfortunately (and I regret 
to have to say it), I am not only describing those 
sections of the Church that are not evangelical. I 
am, elas, speaking of evangelicalism also. It seems 
to me that we ourselves have fallen into the same 
error. We often quote: “Not by might, nor by 
power, but by my Spirit, saith the Lord;” and yet 
in practice we seem to rely upon the mighty dollar 
and the power of the press and advertising. We 
seem to think that it is our technique and the pro- 





gram we can put forward, the numbers, the large- 
ness, the bigness, that will prove effective. We seem 
to have forgotten that God has been doing most 
things in the Church throughout history through 
remnants. We seem to have forgotten the great 
story of Gideon, for instance, and how God reduced 
the 32 thousand men down to 300 before He would 
use them. We have become fascinated by the idea 
of bigness, and we are quite convinced that if we 
can only stage (yes, that’s the word!) something 
really big before the world, we will shake it, and 
produce a mighty religious awakening. That seems 
to be the modern conception of authority. 

All that, I suggest, is nothing but the old error 
into which the Church has fallen so repeatedly. 
Hegel’s dictum about history is as true of the 
Church as it is of the world—“History teaches us 
that history teaches us nothing.” We seem deter- 
mined to go on repeating in this way the same er- 
rors, and to fall into the same pitfalls as our fore- 
fathers have ever done. 

All that brings us back to this, that the Bible 
teaches plainly and clearly that God’s method is 
always through the Spirit and His authority and 
power. What we need to do then, above everything 
else, is to study this subject—the authority of the 
Holy Spirit. 

How is this authority manifested? We have al- 
ready seen one way in our study of the authority 
of the Scriptures. But now we come to the way in 
which we see the authority of the Holy Spirit in 
the earthly life and ministry of the Lord Jesus 
Christ. This is, of course, a most important and 
vital aspect of our subject. We remember how He 
was baptized at the very beginning of His ministry 
at the age of 30. He went to John the Baptist and 
asked John to baptize Him. John remonstrated with 
Him, but our Lord said: “Suffer it to be so, now, 
for thus it becometh us to fulfill all righteousness.” 
And when he was baptized by John, the Holy Spirit 
descended upon Him in the form of a dove, and the 
voice from heaven said: “This is my beloved son in 
whom | am well pleased.” Now there is something 
quite unique. Our Lord was being filled by the 
Holy Spirit in order that He might do His work 
and exercise His ministry as the Messiah. You re- 
member how this is put in John 3:34, “God giveth 
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not the Spirit by measure unto him.” God gave 
Him the Spirit for His task and for His work. There 
is only one deduction to draw, and that is that even 
the Son of God, having limited Himself in His in- 
carnation, could not have done the work that had 
been given Him to do unless the Father had thus 
given Him the Holy Spirit. Jesus Christ was still 
the eternal second Person in the blessed Holy Trin- 
ity, but He had laid aside the insignia of His glory, 
He had humbled Himself and He had come on earth 
to live as a man. That is why He had to pray, and 
that is why it was essential that He should thus re- 
ceive the fullness of the Spirit. “The Spirit was not 
given by measure unto Him.” He made this very 
point Himself. The leaders of the Jews were argu- 
ing with Him about His authority and His power. 
They were rather impressed by His feeding of the 
5 thousand by means of a miracle, but they misun- 
derstood it. Our Lord says to them: “Labor not 
for the meat which perisheth, but for that meat 
which endureth unto everlasting life, which the Son 
of man shall give unto you: for him hath God the 
Father sealed” (John 6:37). This is a reference 
to what had happened there at His baptism. “‘Seal- 
ing” is always “with the Holy Spirit.” The Lord 
Jesus Christ was saying, in effect, “Here is my au- 
thority. My Father authenticated me when He sent 


the Spirit upon me and the Voice spoke. I have been 
sealed by the Father. Why are you still in doubt 
about me? It is not so much the miracles, it is the 
sealing of the Spirit that really authenticates me.” 
It was a public proclamation of the fact that He is 
the Messiah. That is what happened to Him at the 
baptism. 

Then after the baptism He was led, driven of the 
Spirit into the wilderness to be tempted of the devil 
for 40 days and 40 nights. And when that was over 
He went back to His home town of Nazareth and 
there, as His custom was, He went into the syna- 
gogue on the Sabbath and began to read out of the 
book of the Prophet Isaiah: “And when he had 
opened the book, he found the place where it was 
written, The Spirit of the Lord is upon me, be- 
cause he hath anointed me to preach the gospel to 
the poor; he hath sent me to heal the broken-hearted, 
to preach deliverance to the captives, and recover- 
ing sight to the blind, to set at liberty them that are 
bruised, to preach the acceptable year of the Lord. 
And he closed the book, and he gave it again to the 
minister, and sat down. And the eyes of all them 
that-were in the synagogue were fastened on him. 
And he began to say unto them, This day is this 
Scripture fulfilled in your ears” (Luke 4:17ff). 


(Continued on page 38, column 1) 


ALTHOUGH DECISIONS of a spiritual nature involve our whole life, the struggle 
that precedes such decisions is often crystallized in a single issue or problem. 
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It is of considerable value to recognize these key points in our spiritual war- 
fare. The following questions are suggested as a possible aid to recognizing 
these problems. 


Test 


(1) In what areas of my life is my spiritual battle concentrated at present? 


of Progress 
g Is this the same area as six months or a year ago? 


in the (2) If the battle is in the same area, why has it not been won? Although 
the main battle continues can I point to skirmishes where righteousness has 
Christian definitely been victorious? 
(3) If the area of battle has changed, was the earlier battle won or has it 
Life just been set aside in favor of a more urgent problem? 


(4) What is my present position in relation to the claims of God? Has 
there been any significant change in this position? 

(5) Is there some principle or law of the spiritual life that I have learned 
in the past year? Have I learned it as a fact to be discussed and meditated 
upon or are there definite cases where I have put it into practice? 


—Georce Busn, A.B. (McMaster U.), working on Ph.D. (math., at M.I.T.) 
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SERDANG, Malaya, relocation center (‘‘new village”’) 


CHINESE lads at Vacation Bible School class 
held in one of Malay’s “new villages.” 





eserds | Ove eee 


INDIANS in Malaya at Hindu festival of Deepavali, watching fire-walking ceremony. 






—photos by China Inland Mission 








Hac uP in the rugged mountains of Pahang, sur- 
rounded by tea plantations and hard on a heavily 
traveled motor road is Ringlet, a typical Malayan 
“new village,” drab with its barbed wire, rain- 
stained wooden buildings and crowded streets. 

The attractive Overseas Missionary Fellowship 
rest home is located some distance outside the vil- 
lage perimeter on this same road. It was there that 
our North Malaya team gathered for annual con- 
ference. An ideal spot—but not very isolated from 
the most obvious feature of present-day Malaya: The 
Emergency. During our sessions we could hear the 
distant crunch of bombs and the grunt and rumble 
of artillery. Overhead were occasional bombers and 
helicopters, even voice aircraft. On the road were 
armored cars, trucks and guns. This was Malaya on 
the threshold of Merdeka, “Freedom.” 

In a prosperous, quiet suburb of Kuala Lumpur, 
the Federation’s proud and modern capital, our 
South Malayan field force likewise gathered for 
annual conference. The premises were strained to 
the hilt to accommodate the large group: doubtless 
that rather sprawly old home had never been so 
crowded in all its long history. The Emergency ap- 
peared more remote than at Ringlet, though in the 
days immediately following conference several ter- 
rorists were captured in that very same suburb. 
That this was Merdeka year was a chief factor in 
all planning and praying. 

And yet, one can too easily conclude that the 
strife between communist terrorists and the status 
quo is the dominant factor in Malaya’s current sit- 
uation. Certainly it is the most dramatic factor, but 
is it necessarily of prime significance? Complex 
Malaya in this crucial Merdeka year must not only 
be seen to be understood; it must be felt and pon- 
dered. 

Max Warren, General Secretary of the Church 
Missionary Society, in one of his stimulating News 
Letters (No. 179) states that the Christian mission 
in Southeast Asia, especially Malaya, can be cor- 
rectly understood only if viewed in the four-fold 
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context of (1) the emotional reaction of Asians 
against the European; (2) the common exultation 
of Asians over the prospect of complete political in- 
dependence; (3) the persistent appeal of commu- 
nism to Asians; and (4) the existence of ethnic and 
religious minorities. 

Certainly as one travels about our stations in 
Malaya he is confronted again and again with the 
essential correctness of this observation. Doubtless 
every one of our Malayan workers, if challenged 
to produce a deputation message entitled “Some 
Factors behind the Missionary Situation in Malaya,” 
would come up with at least a four-point analysis 
that would cover this same ground. And all could 
easily cull, from personal experience, numerous and 
vivid illustrations to demonstrate the accuracy of 
this analysis. 

There is the long-standing smoldering resentment 
of Asians against the “look in the eye” of the aver- 
age European as he has regarded these “lesser breeds 
without the law.” There is the almost irrational 
fascination with the idea of Merdeka. We appreci- 
ate the desire that it be ushered in with glory and 
rejoicing. But we are appalled at the intense pre- 
occupation with the celebrations and the only casual 
regard for those staggering social and financial 
problems that may well torpedo the good ship Mer- 
deka almost as soon as she is launched. 

Then too, there is the continuing appeal of the 
red flag and its call to participate in a crusade for 
revolutionary change. Despite horrible set-backs in 
recent months, the terrorist movement still does 
not appear to lack recruits—this admission is grudg- 
ingly made by the military leaders who seek to 
stamp it out. Although events last winter in Poland 
and Hungary have irrefutably exposed the oppressive 
character of this new imperialism, many in Malaya 
contine to feel that the ideal and program of com- 
munism nonetheless are right and most suited to 
Malaya’s need—while admitting that individual com- 
munist officials occasionally go to excess in suppress- 
ing civil liberties. The crusade still draws men. 
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Finally there is the minority problem. Tamils, 
Sikhs, Malays — what common ties hold them to- 
gether? And the Chinese—to what country do they 
belong? Even the Chinese themselves are not united; 
our new village workers have long since discovered 
this. Each dialect group means a separate clan and 
clique. Vigorous, creative, progressive, intellectually 
hungry—the Chinese quite inescapably are the main 
ferment in polyglot Malaya of the Merdeka Year. 
But the Malays themselves hardly appear to appre- 
ciate this tremendous fact. “Of course our Malaya 
will become a Muslim State, with our Malay the 
oficial language and with us Malays the ruling class 
and privileged people! Of course the Chinese who 
number one-half the population will just have to 
see this!” 

—But does another factor remain? Under the 
heading of minorities, ethnic and religious, one 
would naturally think of the almost insuperable 
task confronting the political leaders this Merdeka 
year: that of creating a unified nation out of sev- 
eral ethnic groups of Indians, the Malays and the 
multilingual, much-divided Chinese. One would 
think of the explosive tendencies toward communal 
strife existing as well in the religious differences of 
Muslims, Hindus and Buddhists. But does not this 
minority problem have a personalized aspect as 
well? Perhaps it is unimportant; Dr. Warren 
hardly mentions it. I am thinking of the personal 
awareness of having “cultural roots” as experienced 
by the average Malayan. This element is so funda- 
mental to our Western sense of security, our own 
fundamental consciousness of ourselves as distinct 
personalities, that we rarely isolate it and consider 
it objectively. 

In Singapore recently, while chatting privately 
with two well-educated Christian brethren—one In- 
dian and the other Chinese—I thought we were suf- 
ficiently well acquainted to inquire as to their loy- 
alties. To whom did they feel they belonged? What 
were their roots? Both replies were striking and 
almost identical. In short they said that whereas 
the great stabilizing factor in their lives was that 
they were Christians, belonging to Christ and His 
Church, they also were not unlike “displaced per- 
sons,” keenly aware of their lack of real ties to any 
cultural unit in Malaya. And they hastened to add 
that this feeling of cultural isolation was not neces- 
sarily due to the sense of separation from the world 
one experiences when he becomes a Christian. To 
them, this factor of cultural displacement was com- 





mon to all non-Malays in Singapore and the Feder- 
ation. 

There were wistful overtones in their words. In 
listening to them was I listening to the minority 
peoples of Malaya? These men had living roots in 
Christ and His Church. But what of their uncon- 
verted racial counterparts? To whom did they be- 
long? Suddenly I became aware of a fundamental 
heart-hunger existing in the anonymous, non-Chris- 
tian Malayan who makes up the impersonal inchoate 
mass of Malaya’s minority groups. 

Just how rootless are these minority groups? His- | 
torically, when they first came to Malaya, their 
primary concern was livelihood, existence, income. 
In the all-absorbing grind of securing a living, the 
realization that they lacked a center to their cultural 
cohesiveness may hardly have dawned upon them. 
But their children feel this lack keenly. They make 
up the student classes. They are the restless element 
in Malaya today. They want a leader. Shall it be 
Mr. Nehru, Chairman Mao, Elizabeth 11? They 
want some center of strength to which they can turn 
for security. They want to belong to something 
bigger than themselves. They want to lose them- 
selves in a meaningful cause, some crusade that will 
transcend personal interest. They want to “belong.” 

The Indian brother said to me, “Singapore and 
Malaya mean income to me for here I practice 
law, my profession. I would leave tomorrow if my 
opportunity to practice law were taken from me. I 
would go elsewhere, and I would have no regrets. 
My heart is not here. Can I honestly say that | 
would be willing to sacrifice my life for the present 
political leaders? They are here today and gone 
tomorrow. Of course I must obey their laws, for 
Caesar must have his: due. But we Malayans are 
essentially rootless. Thank God that as a Christian 
I do belong to Christ and to my Christian brothers 
and sisters. In the final analysis my citizenship is 
in heaven.” 

“But you would do all you could to make this 
community a better one?” I asked, pointing out- 
side at the noisy, crowded Singapore suburb in 
which he lived. 

“Of course,” he replied, “but I don’t feel that 
I belong here, even though I would like to have that 
feeling. And I don’t feel that I belong to India, 
either.” 

It is this rootless factor that appears to me to 
aggravate the uncertainty of Malaya’s immediate fu- 
ture. The wild-eyed political agitator finds in this 
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a receptive soil for planting his extreme, often vio- 
lent, ideas. Malaya has its agitators today. The 
instinct to self-preservation dwelling in man finds 
in this consciousness of personal insecurity adequate 
reason for giving way to irrational communal strife, 
for thus may be preserved inviolate what little rem- 
nants of roots he may feel he has through some 
superficial identification with a particular minority 
group. Present terrifying outbursts of this sort in- 
dicate that Malaya’s greatest immediate danger is 
from communal strife. 

Some say the word “amok” is of Malay origin. 
Certainly “running amok” is a Malay characteristic. 
And since the superstitious practices of each little 
cluster of Chinese in Malaya are far more numer- 
ous and distinctive than they ever were in China, 
woe betide the man who kicks over the traces in his 
little group. At a time when all is in flux politically, 
woe betide the Chinese who turns his back on his 
little group, condemns its precious practices and 
embraces the religion of the Europeans. He is the 
traitor, for he is destroying his fellow Chinese. 
Chinese Secret Societies in Malaya have not over- 
looked Christian converts. 

But there should be a brighter side to this prob- 
lem. People who are “displaced” should be suscept- 
ible to the gospel message with its offer of a new 
center of security and identification: God Himself 
and His Church. One would expect that Christian 
work would be very fruitful in Malaya. 

But the going is terrific. Has it always been this 
way? There are reportedly over 30 thousand Protes- 
tant Church members in Malaya. On a statistical 
basis one Chinese in every eighty-three is a church 
member. Continuing to talk figures, every Chinese 
home in Malaya is reached by a Bible Society Col- 
porteur every six years. 

Actually, however, all this adds up to very little 
spiritual impact. Why? The churches are in des- 
perate need. The chief discovery of the recent 
“Tell Scotland” campaign could well be the major 
factor in explaining the ineffectiveness of the out- 
reach of Malaya’s churches. Could it be that in 
Malaya, as in Scotland, many, many church mem- 
bers have not experienced what the Bible calls the 
new birth? Can it be that pastors, church officers 
and Sunday school teachers need to be saved and 
made controllable by the Holy Spirit before they 
can be expected to make a spiritual contribution to 
others? Do we not have a peculiar responsibility 
to pray for the existing churches in Malaya? 
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But it must be possible to serve God fruitfully 
in Malaya. Among Chinese in a similar “displaced” 
situation, God has worked wonderfully. Witness 
Formosa. But there is a price. It costs to exercise 
faith. One exposes himself to sharp buffetings by 
the enemy when he is determined before God to get 
results. Setting goals and resolutely working toward 
them is never easy. To believe God for a real har- 
vest now, to pray through until the break comes—- 
this demands a capacity for sacrifice. One must 
deliberately refuse to be spellbound by the mesmer- 
izing glitter of valid reasons why Europeans cannot 
win souls in Malaya today if he is to prevail with 
God. He must expectantly fix his eyes with steady 
gaze on the One who is able to do exceeding abund- 
antly above all we can ask or think. But more. He 
cannot do this work alone. Many of us in the home- 
land should be standing behind field workers in 
prayer and faith. Malaya will not be evangelized 
except many pay the price, even to prayer and fast- 
ing. 

And the hungry-heartedness of the people in their 
desire to “belong” to something: this must especi- 
ally be kept in mind in all efforts to plant indigenous 
churches. A group of Christians does not necessarily 
constitute a local church. A local church is a cor- 
porate existence and only begins to take form and 
order when individual Christians in a locale begin 
to experience the joys and responsibilities of their 
“togetherness” in Christ. 

The present situation in Malaya is a call to resur- 
rect the old Class Meeting of the early days of the 
Wesleyan movement. One service a week was es- 
pecially designed to assist Christians in discovering 
their oneness in Christ. Sometimes they sat in a 
circle. They encouraged all to participate out of 
their individual experience of Christ during the pre- 
ceding week. His faithfulness, His blessings, His 
rebukes—all were shared. Confession was made of 
personal needs, where prudent to do so, and the 
prayer help of the group was sought. Then, in their 
seasons of prayer, each remembered the needs of 
the others, but not his own. This mutual bearing of 
one another’s burdens fulfilled the law of Christ. 

When Christians discover the unique Body to 
which they belong, their witness to Christ and His 
sufficiency will attract and move those who are still 
outside and alone. Certainly, God’s provision for 
man in the gospel and in the local church is the 
only real solution to the enormous problems con- 
fronting Malaya’s people in this Merdeka year. END 
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O:: OF THE PECULIAR marks of our day (a corol- 
lary of those other distinctive marks, purposeless- 
ness and unrelatedness) is the leveling out of all 
distinctions, the homogenizing of the human race. 
Perhaps it is the most distinctive mark of all. 

The democracy which came into existence as a 
secondary result of Christianity, now without Chris- 
tianity is reducing men to a faceless mass. We speak 
of the “firewood” aspect of materialistic commu- 
nism, but it is doubtful whether this tendency is 
really more advanced in communist countries than 
is the faceless mass aspect in the materialistic, now 
non-Christian West. 

There is a strong tendency to level out all dis- 
tinctions and this is especially so in the world of 
religious thought. The only heterodox individual 
today tends to be the one who says that something 
is right and something else is wrong in “religion.” 
Even the Americanized form of Roman Catholi- 
cism has had an impact in this direction on the 
external present face of Romanism so that no longer 
is it said quite so loudly that salvation is only in 
the Roman Catholic Church. Thus the new head of 
the Roman Catholic Church in England in his en- 
thronement speech said that the error of communism 
was that it broke the unity of the human race, the 
brotherhood of man. And on the negative side, 
Roman Catholic Priest-Professor Feeney of Boston 
has been relegated to oblivion and the late Cardinal 
Segura of Seville, Spain was placed in a Roman 
Catholic version of a concentration camp (compul- 
sory life residence in a monastery) because they 
refused to conform to this tendency. In all this 
Rome provides a sensitive litmus paper to test how 
strong indeed is the contemporary tendency to be 
religiously respectable only as we consider all else 
to be respectable in the world of religious thought. 

This tendency has vaccinated us at all levels. 

In its war upon that form of atheistic materialism 
which has been espoused by communism, the United 
States State Department has built a practical foreign 
policy out of making all nations respectable which 
believe in “god.” President Eisenhower’s public 
radio appeal to Israel concerning sanctions is start- 
ling at this point, and constitutes a shaking reminder 
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once more that the “practical” world stage has al- 
ways been, and is, dominated by the actor’s theo- 
logical concepts. Here State Secretary Dulles’ lib- 
eral theological concepts seem to bubble over into 
the world of power and gift diplomacy. If a nation 
“believes” in “god” it is respectable, regardless of 
what “god” means or if the word “believes” has any 
particular meaning. It is as though this nebulous 
“belief” in “god” were synonymous with the Bible- 
believing, Christian basis which produced Northern 
European democracy as a secondary result of itself, 
therefore without blood baths. 

Such a foreign policy is different from England’s 
old, strenuously realistic policy which accepted as 
a necessary practical fact that these other religions 
existed in the world. 

This is rather a foreign policy built on the view 
that the Etruscan-Roman god of the Pope, the god 
of the Hindus, the god of the Mohammedans, the 
liberal Protestant god and the Christian God are 
the same, and that “believing” in “him” can now 
be reasonably expected to produce a world-view 
which will approximate that which Christianity has 
historically produced. 

This tendency to level out, make all religions re- 
spectable — the development of facelessness — is of 
course most obvious in the Protestant ecumenical 
movement. Roman Catholicism has been made re- 
spectable; she may join if she will. Greek Orthodoxy 
has been made respectable; she has already joined. 
Differences between Biblical Christianity and Ro- 
manism which existed at the time of the Reformation 
now have been made genteel—instead of a war they 
are reduced to a gentle debate. This debate is, of 
course, a bit more important than that over eating 
European style or American style. But seemingly 
the conflict exploded in violence during the Refor- 
mation only because the Reformation’s moment of 
history was so crude. But this tendency to make 
everything religious respectable comes even nearer 
to us. 

Groups of Biblical Christians open the door wide 
to those who have always previously been considered 
sects. They are on this level made respectable, as 
the ecumenical movement has made the Greek Or- 





thodox Church respectable. The question is not 
whether there may not be individual Christians in 
either the Greek Orthodox Church or these sects; of 
course there may be, and probably are numbers of 
them. The question is the system taught. The prob- 
lem is that of the Truth or untruth of that which is 
basic, fundamental to the systems of certain sects, 
in contradistinction to that which is basic, funda- 
mental to the truths of the Bible. Men may honestly 
differ as to what does and what does not constitute 
a violation of that which is involved in the basic, 
fundamental system of the Bible; but there has been 
a common evangelical doctrinal unity, based upon 
the teachings of the Bible, to which the sects have 
not previously seemed to conform. The tendency to 
make the sects respectable is an all too evident, con- 
tinuing tendency of our day. 

Martin Luther rejected on the right, Rome; and 
on the left he equally rejected the “enthusiast” forms 
of his day. Probably at a number of points he for- 
got to exhibit the love of God, and for this we must 
indeed say, “Luther, my brother in Christ and my 
brother in arms, you are wrong: the exhibition of 
the love of God is every bit as important as the 
exhibition of the holiness of God.” But an exhibi- 
tion of the love of God does not mean that Luther 
in his day or we in ours should have any part in the 
homogenizing process which destroys that glorious, 
objective, Biblical quality of historic Christianity ; 
which insists that some religious systems are relig- 
iously true and some religious systems are not true 
when measured against the basic facts of God’s re- 
vealed truth. It is a remarkable phenomenon that 
so many of the sects suddenly want to be respectable, 
and that each seems to find some evangelicals who 
lend their names, their influence and their voices 
to bring about this result. 

The making-respectable process by which the 
“church” conforms to the differentlessness of the 
world’s insistence upon facelessness takes different 
forms. One can be the practical one—where known 
liberals are invited to take part in an evangelistic 
meeting in the sincere calculated risk that enough 
people will be converted in the large crowds ensuing 
to outweigh the problem of what to do with the con- 
verts. Or even the further sincere calculated risk 
that enough will be converted to go back to these 
liberals’ churches and force them, by sheer weight 
of numbers of those now indwelt by the Holy Spirit, 
even to change their liberal theology. But though 
we must insist that these brothers in Christ are 


clearly sincere in taking this calculated risk, yet the 
faceless aspect, the fact that they are making the 
liberals respectable is also clearly there. When the 
internationally known liberal and the known “Bible- 
believing” Christian sit next to each other as equals 
on a common religious (as contrasted to a civic) 
platform, this objectively reduces their differences 
to an uninstructed world, and subjectively tends to 
reduce their differences in the Bible-believer’s mind. 
This is not a problem of sincerity, nor of the love 
we owe to all those involved. If we do not love them 
and do not speak about them in love, we have sinned. 
Nor is this problem related to any one country. The 
tendency of destroying distinctions on this practical 
level are found, for example, as much across the face 
of evangelical Europe as across evangelical United 
States. 

This tendency of uniformity, of making all re- 
spectable, fans out to all levels. In both Europe and 
the United States, unproven scientific hypotheses 
are made respectable even before the exponents of 
those hypotheses claim that they are yet any more 
than unproven hypotheses. For some strange reason 
some in Europe feel called upon enthusiastically to 
unite the divine attribute of unchangeableness to the 
fact that radio-active material must deteriorate at a 
fixed flow always. Yet even the exponents of this 
scientific theory would not at present say that they 
have certainly exhausted all the possibilities of vari- 
ations in that which so far rests as a formula on a 
screen behind which reality itself is as yet hidden. 

Americans write books giving away to scientific 
hypotheses what has no need of being given away. 
This is not a matter of Bible-believing Christians’ 
willingness to restudy their interpretations of the 
Bible when confronted by what they have good 
reason to accept as scientific fact. There must al- 
ways be that willingness and desire on our part; 
for all truth is one. It rather seems to be a kind 
of mania to make the Christian circle bigger—as 
though, finding Biblical Christianity a shrinking mi- 
nority in our modern Western world, we desperately 
feel that we must do something about it; so on a 
dozen fronts we enlarge the circle to take in those 
who previously would not have been included. 

It is as though the Apostle Paul, as he saw the 
storm signals run up indicating that persecution was 
imminent in the Roman Empire, had enlarged the 
circle to include some of those previously excluded, 
so that the minority aspect would be less evident. 
Probably the danger of doing this is greater to us 
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than to St. Paul, for he was accustomed to being 
part of a minority in a world where not only the 
accepted religion but the civilization built on that 
religion were against him as an oppressing force. 

In our day we in the Northern European culture 
can recall from history how Biblical Christianity 
was the force from which our civilization flowed; 
and it is not only humiliating but a bit frightening 
to find that we are a minority committed to the 
“heterodox” position which insists that all men are 
not one; that all religions are not equally true; that 
not even all those who use Christian terminology 
are really Christian; and that the hope of the human 
race does not lie in the human race but in a re- 
deemed portion; and that redemption is not to be 
found in religion as such but in a certain form of 
religion which can be stated in terms comprehensible 
to the intellect in a creed; and that all other religion 
is in an ultimate sense just as bad as materialism 
when measured against the Absolute Truth of God. 
It would seem to me to be wise to count the cost in 
this situation, for Hitlerism, communism, Spain and 
Colombia have demonstrated that modern non- 
Christian man is not different from his forefathers 
—the more a unit is united, and the larger the unit 
is which is united, the more serious it considers the 
heterodoxy of those who insist on lack of oneness. 

And at the end of this process stands the ultimate 
in the increasing demand for oneness: the Anti- 
christ with his completely united world. 

That this is the Biblically revealed end of this 
era of man’s history should warn us that St. Paul’s 
problem in facing the total Roman civilization will 
at some future date be the Christian’s problem in 
various forms. But the Apostle solved the problem 
as he was committed to the Holy Spirit, not by at- 
tempting to make the circle larger so that it could 
include those previously excluded by it, but by an 
understanding that the Christian’s calling is to ex- 
hibit the love of God and the holiness of God with 
a clear presentation of the gospel, and thus see men 
come one by one into that exclusive circle which is 
marked “the kingdom of God’s dear Son.” 

Perhaps the most far-reaching “making-respect- 
able” now in process, on the part of those who have 
become spokesmen for a large section of evangelical 
Christianity, is the process of leveling out the dif- 
ferences between the historic Christian Faith and 
Transcendental Theology. The term Transcendental 
Theology includes several manifestations, with dif- 
ferences between themselves but with a basic heri- 
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tage in a certain type of philosophic thought. The 
names which probably represent this transcendental 
philosophic-theologic thought best to us are: (1) 
Barth, with subdivisions (a) Barth, (b) Brunner, 
(c) Niebuhr; and (2) Lund Theology. 

The Barth group in general speaks from a Cal- 
vinistic background and with Calvinistic thought 
forms; the Lund Theology (from Sweden’s Lund 
University Theological Faculty) in general speaks 
from a Lutheran background and with Lutheran 
thought-forms. But Barthianism does not really 
grow from Calvinism, nor does the Lund school 
really grow from Lutheranism. Both grow from a 
type of philosophic thought, transcendentalism, and 
each has then taken on either Calvinistic or Lu- 
theran thought-forms and expressions, from a Cal- 
vinism and a Lutheranism which already had been 
ravished by humanism under the name of Higher 
Criticism or Liberalism. The result is Transcenden- 
tal Calvinism and Lutheranism, influenced by the 
now popular “unrelated” concept of humanism. 

In the work which the Lord has given us among 
students and others who come from across all of 
Europe, and to a lesser extent from many parts of 
the world, in our regular Bible classes in Switzer- 
land and in Italy, and among those who come as 
visitors to L’ABRI here in the Swiss Alps, we see the 
results of the now popular unrelated concept of 
humanism in the thoughts and lives of the young 
thinkers who are our area of labor. 

One thus sees the interplay and results of philo- 
sophic unrelatedness, popular (including moral) 
unrelatedness, and theological unrelatedness in a 
way which markedly exhibits the war aspect of the 
problem and makes one realize that this is no mat- 
ter for a polite debating society. The brilliant young 
thinkers, in their quieter way, like Simone de Beau- 
voir in her noisier way, only do not commit suicide 
“because perhaps one day (in a completely unre- 
lated world) I will be happy again.” The added 
parenthesis in the middle of this quote is mine, but 
it must be understood to be there or the quotation 
cannot be understood. These young thinkers are 
sexually promiscuous not because they are immoral, 
nor even because they are amoral; but because they 
are trying to find bottom in a bottomless pool of 
meaningless life. 

But equally, there are the young theological stu- 
dents who have become agnostic, or to whom Chris- 
tianity has become an aspirin pill, untrue but swb- 
jectively needed nonetheless, in the theological 








faculties where the Transcendental theologians reign. 
The older deterministic philosophers would not rec- 
ognize these products of Transcendental Theology ; 
but Kierkegaard and Jean-Paul Sartre would rec- 
ognize them, for they are the unrelated ones who 
have simply arrived at a world of unrelatedness 
through the door marked “Transcendental Theology- 
philosophy” rather than that door marked “Trans- 
cendental Philosophy-theology.” And the existen- 
tialist (consider Albert Camus) is a _philosophic- 
theologian, for he presents a damned humanity—a 
humanity perpetually damned by a something which 
is not there; but if it were there, it would be start- 
lingly similar to the god of Transcendental Theology- 
philosophy. 

All these various Transcendental theologians have 
had, among our brothers in Christ in Europe and in 
the United States, those who have taken them on as 
one might take on a client. Quite properly these 
evangelicals have been careful to be fair to these 
Transcendental theologians, for the love of God in- 
sists upon that. But it is often deeper than this— 
these Transcendental theologians are made respect- 
able, the chasm of distinction between Transcenden- 
tal Theolégy-philosophy and Christian theology is 
removed. The question is not whether the individual 
who is the Transcendental theologian is himself in- 
dividually and personally a Christian. It is rather 
whether the system he has spun and which he 
teaches is Christian. It is the same problem we saw 
with the sects—it is not whether some individuals 
are Christians in the sects or whether these indi- 
vidual men are Christians who are Transcendental 
theologians. The problem is whether the system 
taught is Christian. 

In Transcendental Theology there is a basic re- 
frain, a basic theme, which is hauntingly reminis- 
cent of the theme in both Roman Catholicism and 
Hindu-Buddhism. I have met many who have been 
products of Liberal Protestantism who are now Ro- 
man Catholic. When I ask why they became Roman 
Catholic almost all say something like this: “I like 
Rome’s mysticism.” By this I find they mean that 
in Rome one’s intellectual life may be kept in one 
watertight compartment; but when life gets to be 
too much, and modern man is finding life very much 
too much, then one may leave his intellectual life 
outside and either literally or emotionally plunge 
into the dark mysticism of the Roman Catholic ca- 
thedral. Centuries ago Hindu-Buddhism devised the 


same escape route in the dark rock-caverns, and 


a 


endless and even more labyrinth caverns of abstract 
thought. Thus, in Rome and in Hindu-Buddhism, 
intellect and faith may be separated from each other. 
The world of the intellect is the absolute “here,” 
the world of faith is the absolute “there.” 

In my work with Italian intellectuals, for example, 
I find that most of them are materialists—some hold- 
ing the older, gross forms of materialism, some the 
new subtle forms built around the new understand- 
ing of the complications of the atom. In this latter 
form human life is considered to be the atom con- 
templating itself as a basic attribute of the atom 
itself—just as the interchange of mass and energy 
is considered a basic attribute of the atom itself. 
To these, religious faith has no meaning intellectu- 
ally; in fact, to them it is a unique kind of blas- 
phemy before the gods who are themselves to suggest 
that religion and intellect can dwell in the same 
area. But most of these do not shrink from saying 
that if faith strikes—rather as a lightning bolt that 
comes unasked—then, of course, “faith” is a very 
fine thing to have. Roman Catholicism does not re- 
ject this;. its own system rather encourages such 
a concept. It is glad for those who plunge into its 
caverns as they are struck by modern man’s need 
to escape, with intellect checked outside, as in a 
cloak room in another world, as a kind of split per- 
sonality. Hindu-Buddhism has developed the same 
to a very sophisticated level. In Roman Catholicism 
and Hindu-Buddhism the feeling of awe is the point 
of contact. Anyone who has had touch with Trans- 
cendental Theology must feel that in Transcenden- 
tal Theology he has seen all this before—as different 
in outward aspect as Rome is from Hindu-Buddhism, 
but not different in inward basic viewpoint. 

Another place where Transcendental Theology is 
hauntingly like a theme we have heard before, when 
we have known Roman Catholicism and Hindu- 
Buddhism, is in the use of myth. The miracle stories 
of the Middle Ages and the Hindu-Buddhistic mir- 
acle stories are basically one. In either case some- 
thing is told which is miracle (or better, supersti- 
tion). The ignorant believe these stories literally; 
but the initiated understand that they are truth; not 
that they ever happened, but they teach something 
which is very important as a truth. Without these 
miracle stories the systems of Rome and Hindu- 
Buddhism would not be understood. Thus the myth 
is not true, and yet it is true. Anyone who knows 
Transcendental Theology knows this thinking in re- 
gard to, for example, the first chapters of Genesis. 
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Thus the Transcendental Theological form of re- 
ligion has at this point lost the distinctiveness of 
Christianity as the religion which operates in a 
historical world. The early chapters of Genesis, and 
the physical ascension of the resurrected and glori- 
fied, but historical, body of Jesus Christ into heaven 
(which heaven in this sense is not “there” at all, but 
“here”) must to Transcendental Theologic-philo- 
sophic thought become what the myths of Roman 
Catholicism and the myths of Hindu-Buddhism are 
to Rome and Hindu-Buddhism. 

And faith cannot be to the Transcendental theolo- 
gian what faith was to St. Paul when he said (I 
Corinthians 15): “Write to those who saw Christ 
after He was raised from the dead (almost five 
hundred are still alive), write to them, use your 
intellect to search out the facts in the space-time 
world, write to them or ask them face to face, and 
then in the broad daylight of history, choose!” In- 
stead, faith becomes a blind leap into the dark in 
which the intellect is an absolutely foreign substance. 

It is indeed not a question of answering the prob- 
lem of the individual salvation or the lack of indi- 
vidual salvation of those who are world famous as 
Transcendental theologians—as with all men, that 
question is one which can only finally be judged by 
the individual involved and by God. Neither indeed 
is it a question of the fact that in all our distinc- 
tions we must exhibit the love of God as we speak 
either to men or about them. It is a question of 
making religious systems which are not Christian 
respectable to the evangelical world. 

True Christianity is the total opposite of “‘faceless- 
iess”, “‘all-the-same-ness”, or “one-humanityness.” 

What is needed is the courage of the Early Church, 
under God and in the power of the indwelling Holy 
Spirit, to be different in the face of false religion 
and the civilization built on that false religion. And 
this quality of willingness to be different will be 
especially needed and precious in the cause of Christ 
as the mass uniformity of the end time unfolds. 

That which is less than Christian as a system must 
not be accepted: it must be lovingly but clearly 
judged in the name of Christ. And yet our ortho- 
doxy must be a living thing under the leadership 
of the Holy Spirit. Christianity’s absoluteness is not 
to be confused with a static state. Thus the writers 
of the Westminster Confession of Faith (1:v1) said, 
“The whole counsel of God, concerning all things 
necessary for his own glory, man’s salvation, faith 

(Continued on page 51, column 1) 
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1, THE EARLY DAys of World War 11 I was a the- 
ological student in Bristol. At that time Sir Walford 
Davies was conducting a daily broadcast service 
from the Cathedral. It was a never-to-be-forgotten 
experience watching Sir Walford blend the voices of 
a team of singers for half-an-hour in preparation 
for the devotional service which would bring spirit- 
ual uplift to millions. We students found it particu- 
larly fascinating because, when the broadcast was 
finished and the choir had departed, Sir Walford 
would invite us to sit in the Lady Chapel, and for 
twenty minutes or so there would follow one of his 
inimitable talks on the relationship between wor- 
ship and music. He knew we enjoyed listening, and 
we knew he was happy in his favorite theme. 

On Ordination Day I spied the great musician in 
the congregation. I would soon be leaving England 
for Australia and would possibly never again see 
him. Approaching him I smiled my introduction as 
one of the newly ordained men and one who had en- 
joyed so much his informal talks from time to time 
in recent weeks. I asked him for his autograph and 
as the Greek New Testament, the Ordination gift of 
the Bishop of Bristol, was the only book I had, I 
asked him to inscribe his signature beneath that of 
the Bishop. 

For a moment he stood thinking, then he hummed 
the two notes, soh-doh. 

“Yes,” he replied, “I will give you the two great- 
est notes of music. They are the notes with which 
Handel opened his recitative in the Messiah, ‘I know 
that my Redeemer liveth.’ Here they are,” and softly 
but firmly he sang the words, “I know.” 

Rapidly he drew the five lines of the staff nota- 
tion in the flyleaf of my New Testament and wrote 
in the two notes. 

After signing it, he returned the book to me, and 
placing his hands on my shoulder, Sir Walford 
Davies, Musician to the King, master of the art of 
making music minister to the needs of the wor- 
shipper, nearing as he was the end of his life’s work, 
said to me, a young man on the threshold of his 
ministry, ‘““We are both occupied in the same task 
from different angles. All good wishes for your fu- 
ture my boy, and may these two notes form the theme 
of your message—“/ know.”—H. B. in the AustrRa- 
LIAN CHURCH REcorD. 
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By J. Gordon Holdcroft 


| 
ESSENTIALS 


of an effective 


- EARNEST MISSIONARY desires to be effective. 
He can be if he will study to show himself “ap- 
proved unto God.” Below are some suggestions 
based upon many years of missionary life and ob- 
servation. We list them as seven essentials; six 
actually, but one is doubly important and therefore 
we list it twice. 


DRAW NEAR TO GOD 


The first is a constant nearness to God. This is 
brought about by study of the Word until you are 
at home in any book, any doctrine, any subject. 
“Impossible!” say some. Well, God gave it to you 
for that purpose. Don’t wait until you get to heaven 
to learn truth and procedure God intended you to 
know and use in this life. If an electrical engineer, 
for instance, knows every wheel, every switch, every 
motor, every connection in his powerhouse, should 
not every Christian indeed, but especially every 
teacher of the Word, know every nook and corner 
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missionary life 


of his storehouse of power? 

With this goes prayer. Prayer is necessary; but 
study the Word first until your heart is warmed and 
your mind quickened. Then pray for the lost, for 
the national Christians, for your fellow workers, for 
your needs, for the needs of others, for everything 
God lays upon your heart. 

After that comes meditation. This is very nearly 
a lost art in our day. But you cannot advance far 
in the Christian life, nor in the service of God, 
without much meditation upon what you have 
learned from your study of the Bible and what God 
has taught you in prayer. 

Then there is one other very necessary thing in 
drawing near to God, a matter in which many often 
fail; in which, be it said to our sorrow, we all fail 
at times. This is obedience. Obedience is like the 
nails that bind the whole edifice together, or like 
the cement that gives strength to a stone wall. Some- 
one has well said that in Christian life and service 
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we learn more by obedience than in any other way. 
And among other things, obedience gives us a desire 
for more study of the Bible, more prayer, more 
meditation, more obedience! 


WITNESS TO OTHERS 

The second essential is a witness of life and lip 
that is constantly fruitful in souls saved and estab- 
lished in God. This in part comes from a faithful 
observance of all that is suggested in the first es- 
sential, a constant nearness to God. But beyond 
that, it comes by definite study of how to win souls 
to Christ. There are books on soul-winning. Better 
still is to go out with some skilled soul-winner and 
become his understudy. Best of all, go out and try 
it constantly, for it comes by experience, by practice. 
All beginners in anything at times may fumble and 
stumble. 

But God has wonderfully enheartening surprises 
in store for any, even the feeblest, efforts a beginner 
may make at soulwinning, for success comes by the 
presence of the Holy Spirit in our hearts and minds. 
Since the Holy Spirit re-enforces the prayers of 
God’s people with groanings that cannot be uttered 
by human tongues, do you not suppose He uses even 
the feeblest and most faltering testimony to Christ 
often in a miraculous way? Especially if you com- 
mit every effort to Him before you begin, as you 
begin, all the way through and after you have wit- 
nessed. Trust God! Try it. Enter into the joy of 
finding yourself used of God and by that very ex- 
perience you will grow in skill. But it will never be 
your skill, your “know-how.” It will still be the 
Holy Spirit’s quickening into life. 

The Lord Jesus gave us many examples. He was 
constantly engaged in work for individuals, in per- 
sonal work, as with the man born blind, with the 
woman of Samaria. 

Of course, all this ought to be learned before one 
goes as a missionary; one should not go to a mission 
field to learn how to become a missionary. He 
should know how before he goes, 

Then for a missionary, indeed for any one, there 
is one other thing: you must know your people — 
their language, their customs, all about them. Be 
like that centurion in Luke 7:5 of whom it was said, 
“He loveth our nation.” Be like a certain missionary 
some of us know, of whom a Chinese who knew both 
Chinese and Americans said, “He’s more Chinese 
than American.” 

Even so, with all this, there are fields where 
fruit is very scarce, Moslem lands for instance. Yet 
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the witness must continue and there will be oases of 
fruit that will be found from time to time in the 
land, or in some other land, perhaps while in travel 
or on furlough. 

BE EXEMPLARY 

A third essential is the ability to keep Christ- 
honoring ideals and principles before all fellow- 
workers, either national or missionary. This is a 
wonderful gift. Some have it in larger measure than 
others. Any born-again person can cultivate it. I 
have known humble believers who have it. The day 
before I wrote these words I met one. I have known 
teachers who have it. Of one of these some of his 
students said, “We always leave his classroom with 
a lift.” Of another it was said, “He always makes 
his students feel they must do something about it.” 

The disciples felt that way about Jesus. In John 
6:68 we read that Simon Peter said to Him, “Thou 
hast the words of eternal life.” And in John 7:46 
there is recorded the reply of the officers who had 
been sent by the Pharisees to apprehend Jesus: 
“Never man spake like this man.” 

Every real leader must have this ability or must 
cultivate it. Our Lord told us to learn of Him. 
This is not the chief thing we may learn, but it is 
a very important thing for every Christian worker. 
I have never forgotten my first meeting with the 
man I consider to have been the most far-seeing 
missionary Korea ever had. He was considerably 
older than I; he was known and loved throughout 
Korea. I was known to hardly anyone, and at that 
time almost no one loved me. Yet he stopped and 
talked to me in a way that made me feel that for 
the time being I was the only important matter in 
his life and that I might become of some value in 
the preaching of Christ to the Korean people. De- 
cidedly, he gave me “a lift.” Often he did, all 
through his life. 

INSPIRE OTHERS 

Another essential is very closely related to the 
above. It is that every missionary ought to become, 
so to speak, a well of inspiration to all about him. 
Perhaps I had better say he ought to become both a 
well of inspiration and a cistern of knowledge. Both 
have their place. It’s wonderful to find them both 
in one person! A cistern has a vital place in every 
dry country, and how dry, how parched and arid is 
every pagan land and every life without Christ! 


‘Many lands and people have to depend on cisterns, 


storage tanks for water, even to keep them alive 
during months of rainless weather every year. There 
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are men like that, only they are useful all twelve 
months of the year: you can draw out of them the 
information you need on almost any subject what- 
ever! A fine executive once told me that when he 
went into a new venture (and he had developed 
several), the first thing he did was to look for one 
of these human encyclopedias, and that if there was 
none in the organization he immediately brought 
into it the best such man he could find. He had one 
in that organization. You could touch him almost 
anywhere, on any subject, and the information 
flowed out. 

A missionary ought to strive to become like that 
concerning his people’s history, their present 
strength and weakness, their needs, their problems, 
their religions, and especially about everything that 
concerns the principles and practices of genuine 
soul-saving and Christian character-building mission 
work. 

More than that, every missionary ought also to 
become a well of inspiration to all about him. Jesus 
Himself said so: not only that he should, but that 
he would! John 7:38—“He that believeth on me, 
as the Scripture hath said, out of his inmost being 
shall flow rivers of living water.” This can only 
come about as one genuinely comes to Christ, re- 
ceives the Holy Spirit, and looks and surrenders 
himself to God for any use God wishes to make of 
him. It is that kind of life that touches other lives 
with power, creates in them life and beauty and 
fruit unto immortality. 


SEE THE WORLD 

A fifth essential is to obtain as broad a vision, 
and take in as much of the world, as possible. No 
missionary ought ever to forget that his commission 
is to the whole world. He may be assigned to one 
particular spot, but he ought never to let his interest 
be circumscribed to just “my church,” “my school,” 
“my orphanage,” “my circuit.” No, not even “my 
country”! If he can’t do anything more, he can 
pray for the whole world. And the poorest can make 
at least a little financial investment in some mission 
project or field other than his own. The lowliest 
coolie in Asia, if he were born again and got the 
vision which Christ is able to give him, might in 
these days become a benefactor to almost the whole 
world! How much more any missionary. 

It has been done, even in the secular world: 
slaves have become emperors, rail-splitters have be- 
come presidents. How much more in the realm of 
redemption. There, one-time slaves to sin and Satan 





have first become bond-slaves of the Lord Jesus 
Christ and then have liberated thousands from the 
bondage of sin. A few fishermen from a Galilean 
lake have pointed millions to God and eternal right- 
eousness. Think of Livingstone, or Robert Moffat, 
or Mary Slessor. Or if you desire an example nearer 
at hand, learn of Christ Himself, how He said, “Let 
us go into the next towns,” and “Go ye. . . into 
Jerusalem, Judea, Samaria, the whole world.” 

KEEP IN TOUCH 

Another essential is to keep the home fires burn- 
ing! “What?” you say. “My task is to leave home 
and go far hence to the nations.” Yet it is, decided- 
ly. But it is also to keep touch with home friends. 
By keeping touch with home friends in Christ, you 
can obtain missionary re-enforcement, financial sup- 
port, prayer help, almost everything you need in the 
way of aid and encouragement. “Too busy,” you 
may think. Well rarely. Often the real reason for 
not so doing is that the need is not realized, or the 
life is not well organized. It can be done. It has 
been done, as some of the most effective mission- 
aries ever known have proved. Besides, your call 
is to the whole world. Your homeland is part of 
that world; don’t neglect it. Moreover, since the 
apostles kept the home fires burning, if you believe 
in New Testament methods you must also. If God 
is working effectively to the saving of souls through 
you, you will never lack for material. If you keep 
the whole field and the whole world in view, floods 
of information will flow to you. All of that may be 
used to keep up interest at home, and in doing that 
you will meet some of the choicest saints you will 
ever know this side of heaven, and many of them 
will be grateful to you for opening up to them ways 
by which they may become partners in a soul-saving 
work. 

HEAVENLY HOME FIRES 

Finally, we end where we began, because this is 
the most effective missionary method of all: you 
must keep the heavenly home fires burning too. 
How is that to be done? Read again what is said as 
to the first essential, for keeping the heavenly home 
fires burning can only be done by those who live 
in constant nearness to God.—Study of the Word, 
prayer, meditation on what God teaches you thereby, 
and obedience. 

All the things we have mentioned are essential. 
Keeping the heavenly home fires burning is the most 
essential of all. END 

Reprinted from BisiicaL Missions by permission. 
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By Robert Young 


a philosophy 


of 


— TO REACH students for Christ are not 
new. Some groups have been in existence for ap- 
proximately eighty years; at the present writing the 
movements of the Spirit of God, using the Bible as 
the divine textbook, have carried evangelical testi- 
mony among the student population into well over 
thirty different nations. 

Essentially the underiying philosophy of these 
scattered and independent student groups is the 
same. And well it should be as they are faithful 
to the pattern laid down in Scriptures for the evan- 
gelization of the world. This philosophy is simply 
that mission fields are not places, but people who 
do not know Christ as Lord and Savior; and that 
those who do know Him, and in whom He lives, are 
under spiritual obligation to carry the “Good News” 
of God’s salvation to those who are outside of Christ. 
Every Christian is entrusted with this ministry. 

Those who are familiar with the recent history of 
evangelical missionary endeavor are aware of the 
fact that much effort has been spent in going to re- 
mote tribes in the jungles, the mountains and des- 
erts of the world. Much time and precious lives 
have been faithfully outpoured in bearing testimony 
to the uneducated, poor levels of society. 

Remembering the One who came to preach the 
gospel to the poor, we are thankful for this empha- 
sis upon the unwanted and the unlearned. But does 
it not seem that we may have moved somewhat out 
of harmony with Scriptural mandate when we face 
the fact that we are “under obligation both to Greeks 
and to barbarians, both to the wise and to the fool- 
ish” as revealed to us through St. Paul (Romans 
1:14)? While Paul went straight to the strategic 
commercial, educational and communication cen- 
ters— Ephesus, Corinth, Rome, etc.—our missionary 
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student work 


efforts have been largely confined to the more remote 
peripheral areas. These people, once-evangelized, 
unfortunately cannot reach effectively the city areas 
where live the more sophisticated in terms of edu- 
cation, profession and life interest. Surely we are 
“under obligation” as believers to reach all groups, 
and when we recognize that one area (such as the 
student population) has been neglected, then with 
God’s help we should move into such a needy group. 

The Apostle Paul also instructed us that in order 
to win specific groups of people (such as the Jews, 
those under the law, or the weak) we must identify 
ourselves with them in their interests, though not in 
their sins. His philosophy that we must “become 
all things to all men” (I Corinthians 9:19-23) is 
particularly applicable to student work. University 
and high school students who are owned and indwelt 
by Christ are the best possible missionaries for 
reaching other students. They speak the same “lan- 
guage,” have common interests, spend their time 
together. And of prime importance, the Christian 
student can in no way be considered a “profes- 
sional” missionary paid by outsiders to do a job. 

Normally a student group is begun in a certain 
university or secondary school when two or three 
believing students, faced with a vast majority who 
have no genuine desire for God or His truths, band 
together to pray for one another in the daily spir- 
itual struggle. They begin to feel a need to tell 
others of the wonders of their Lord, pray together 
and study the Bible to determine how the Holy 
Spirit would have them make Christ known. Of 
course the Spirit is the One who has given them this 
concern in the first place and He is responsible to 
lift up Christ and convince men of sin. 

Bible study and prayer are thus the rock-bottom 











essentials and these lead to personal work among 
the unconverted, inviting them to study the things 
of God in the Bible and occasionally to meet with 
a larger group. 

But the study of what God has said and listen- 
ing to His voice (Bible study) as well as personal 
work and prayer (talking to the Lord) remain the 
sine qua non. Their testimony may be abetted by 
the intelligent use of suitable tracts, magazines and 
other literature. Summer camps, week-end retreats 
and fellowship with comparable student groups on 
a national or international level may also be used of 
God to further His purposes in maturing His chil- 
dren in Christ. 

The interdenominational student movement must 
be faithful to the uniqueness of God’s revelation in 
Jesus Christ, the Living Word, and the Bible, God’s 
inerrant Written Word. It must stand against error 
in religious thought and conduct, resisting efforts to 
rationalize the faith (as in North American “mod- 
ernism’”’) or the more subtle dialectic theology 
which has returned to a Biblical expression while 
retaining the same objectives (prevalent in Euro- 
pean neo-orthodoxy). While it guards truth it must 
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THIS WAS GOING to be an article. It was going to go 
to another publication. And it wasn’t going to be 
written for at least six months yet. But an article 
in the last His set off my thinking again, and maybe 
I had better write something while the whole thing 
is still warm in my mind, if only for my own benefit. 

The article to which I am referring is “In Love— 
Out of God’s Will,” by Dick Hillis (March, 1957). 
What bothers me ‘s not what the article says, be- 
cause it seems to be right in the cases cited, but the 
attitude which [| think is implicit in it. And this 
attitude is not limited to this particular article, but 
is common throughout evangelical Christendom. | 
feel this is true, in part, because I often find myself 
displaying the same attitude. It has been ingrained 
into me from earliest youth, apparently, and it is 
hard to root out. 

In brief, the attitude is this: “Those who commit 
themselves to missions and then don’t go are back- 
sliders.” I know that almost everyone who reads 


conduct itself in love toward all and assure that its 
own conduct is characterized by Christ-likeness. 
Often it is faced with the task of converting second- 
and third-generation young people from Biblically 
orthodox backgrounds but who, while having all the 
correct Scriptural “answers,” have none of the life 
of Christ. 

In many respects a student movement is the evan- 
gelistic arm reaching into the neglected student life 
of a nation, procuring faithful members for the 
Church which is Christ’s Body (Ephesians 1:22, 
23). In addition to this essential evangelistic effort 
is the accompanying task of strengthening the young 
Christian student so that he is not swallowed up in 
the pseudo-intellectual atmosphere of modern stu- 
dent life. Many a pastor has sorrowfully witnessed 
the young people of his charge disappear into the 
materialism and rationalism of the universities and 
also from faithful attendance at church. 

All Christians are urged to back this work and 
their own young people in remaining faithful under 
trial and at the same time winning men and women 
to Christ who tomorrow will be active in all aspects 
of the nation’s life. END 


this will immediately say, “Of course that’s not 
true,” and yet I am convinced that the attitude re- 
mains there. “How sad! He’s a successful engineer, 
but he missed God’s will.” Did he? “Our mission 
in South Africa could certainly have used her tal- 
ents, but she wouldn’t go.” Wouldn’t she? 

Let me sketch my own experience. In my senior 
year of high school I wrestled with the problem of 
full-time service, and finally committed myself to 
foreign missions. For five years or more this was 
the goal which I set before myself. My college work 
was taken solely with foreign missions in mind, and 
its utility on the mission field was the only real 
factor in my choice. I got my B.A. and went on to 
seminary. It was only here that I first began to 
evaluate myself seriously. I concluded that my per- 
sonality was not suited for a pastoral type of work, 
but that I had a scholarly bent which the Lord could 
use. “Well, then, I shall take an M.A. in New Testa- 


(Continued on page 37, column 1) 


HIS, JUNE, 1957 














TREN D of thought 


American Journal of Sociology The inspirational religious literature is 
known to be enormously popular today. The books of Norman Vincent Peale... 
and his imitators have achieved staggering sales.../ The general validity 
of the Judeo-Christian tradition is assumed among these writers with sig- 
nificant vagueness, Specific theological doctrines, such as Christ's sote- 
riological mission, or specific theological discussion, as of Christ's sta- 
tus as a member of the Trinity, are hard to find. More likely, there will 
be found discussion of a transcendent "something" about which a professed 
theologian could say practically nothing.../ The literature...holds forth 
the hope of some kind of salvation. In the 75 years covered in this survey 
eschatological interest has declined. But, while concern with the next 
world fades increasingly, salvation comes quite conclusively to mean salva- 
tion in this world: release from poverty or handicaping inhibition in per- 
sonal relations or from ill health or emotional disequilibrium.../ Elements 
of this kind may be found in a variety of other places, for example, in 
Augustine's Confessions or Thomas & Kempis' Imitation of Christ. But these 
documents differ in affirming faith unequivocally. Moreover, the salvation 
they envisage is not of this world. The ends they set out lack the concrete 
tangible quality of such goals as business success or emotional "adjust- 
ment",,,/ A dominant trend in this literature in recent decades is secu- 
larization; for instance, suffering has lost its "meaningfulness" and more 
and more is described as senseless misery, best gotten rid of. No longer 
divinely or transcendentally significant, suffering figures as a patholog- 
ical experience calling for a psychiatrist or a minister trained in counsel- 
ing.../ One must distinguish between a primary and a secondary religious 
sequence, A good enough text for the primary sequence is afforded by the 
biblical prescription and promise, "Seek ye first the Kingdom of God, and 
all these things shall be added unto you." "Faith" is thus urged, but itis 
urged as primary. Its possible "fruits" are only hinted at. The notion 
that Job might have been seeking to be "well adjusted" simply on the basis 
of the Book of Job is incongruous...The modern inspirational literature re- 
lies on a secondary sequence that begins with a projection or presentation 
of the desirability of all manner of "good things," mainly wealth and emo- 
tional or physical health.--Louis Schneider and S. M. Dornbusch, "Inspira- 
tional Religious Literature: From Latent to Manifest Functions of Religion" 


The Atlantic This is the signal originality of Dr. Peale's works: they 
are great religious books with a minimum of religion in them, You can 
search their pages in vain for moral injunctions or guidance as to the kind 
of good or bad actions you should or should not undertake in life. These 
books are not much concerned with morality; their essential concern is 
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success, What matters is that you get what you want.../ Thanks to our pio- 
neering religionists, we can now take comfort in a new God shaped "in the 
image of Mans" a really friendly, companionable, democratic God who doesn't 
mind having His back slapped in a spirit of pious partnership; a God who, 
as Jules Masserman has put it, has become "man's omnipotent slave."--Curtis 
Cate,"God and Success" 


Journal of the American Medical Association Never before have Americars 
shown such a high degree of parallel interest in religion and medicine.../ 
Doctors face perplexing problems in human behavior. They find it easy to 
identify themselves with the researchers at Cook County Hospital in Chicap, 
where 74 arthritis patients were given pills and told they would get better, 
Half of the patients did show marked improvement. The pills were placebos 
--Simple sugar, That may be called a manifestation of faith, But it also 
is a medical puzzle.--"Medicine at Work" 


| 


Christian Science Journal I wanted so much to go to Boston, for I had 
never seen The Mother Church, but because of my daughters' college expenses 
it seemed I should not go. However, I felt divinely led to go, and when I 
returned home after several wonderful days of study...I found that I had 
been given an annual increase in salary which more than covered the expense 
of the trip. The Bible says (Matt. 6:33) "Seek ye first the kingdom of God 
and his righteousness, and all these things shall be added unto you." 
--(Mrs,) Lillian M. Blanchard, Farmington, Mich. 


The Catholic Mind After four centuries of Catholicism, this immense 
Latin American continent can show only one priest per 4,785 Catholics, that 
is to say, six times less, proportionately, than the rest of the world. 

Less than 8.4 per cent of the world's priests serve 32.9 per cent of the 
Catholics of the world...The rate varies from one priest to 2,5 and 3,123 
Catholics in Uruguay and Chile to 1,606 for one priest in Guatemala...Who 
will guard the people from the growing activity of Protestantism, the im- 
portance of which must not be minimized? In the 25 years from 1925 to 1950, 
their number rose from 798,978 to 6,20),897.--J. Luzzi, S. J., "Latin Amer- 
ica Needs Priests" (transl. from Nouvelle Revue Theologique) 


Foreign Affairs At a time when world politics are dogged by the issue 
of "colonialism," it is well to remember that empires--in other words, colo- 
nial systems--must be counted among the most potent forces of civilization 
in world history, There have been, it is true, destructive empires,...But 
the expansion of Chinese imperial power coincided with the civilizing of 
the primitive tribes. India flourished in peace and art and letters under 
its imperial dynasties, The Western world still draws laws, ideals and 
institutions from the memory of Rome, And today, when the British empire 
is all but transformed from a formal imperial system into a loose associa- 
tion of independent states, it is possible to look back upon its 300 years 
of colonial history and pronounce it one of the creative imperialisms ex- 
perienced by mankind,--Barbara W. Jackson, "Britain's Imperial Legacy" 
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MONDAY, JUNE 3 

GENESIS 24:28-67 (1) What does Abraham’s servant teach us as to the 
nature of worship and its role in the balanced prayer life? We are prone 
to make requests, but how often do we stop to worship? (2) How does the 
servant set us an example by putting “first things first”? (3) Characterize 
the witness he bears to God. (4) Note the basis of a happy marriage, blessed 
by God: preparation through prayer and planned by God (v. 48). The 
result is true love (v. 67). 


TUESDAY, JUNE 4 

GENESIS 25 (1) What precautions does Abraham take to be faithful in pre- 
serving the covenant (vv. 5, 6)? (2) Isaac was tested like his father 
(vy. 19-23). How was his approach to the problem more praiseworthy? 
(3) We are’ given an interesting insight into Isaac’s family. What basic 
fault is committed by the parents? From the description of the boys Esau 
appears to be the more talented and humanly pleasing. Yet God chooses 
the other to perform His will. What does this reveal of God’s character? 
God's love is based in part on what He will make of me by His power. 


WEDNESDAY, JUNE 5 

GENESIS 26 (1) Again we find Isaac following in his father’s footsteps in 
temptation. Cp. 20:1-18. In what way does his attitude show lack of faith? 
Do I tend to trust God more in some areas of my life than in others? —Yet 
He must be Lord of all. (2) What was the basis of God’s continued bless- 
ing on Isaac (vv. 3-5, 24)? (3) Note the public testimony to God’s blessing 
on Isaac by unbelievers. God’s provision for him was practical and com- 
plete (e.g. the wells) in a land where no one wanted to make a place for 
him. 


THURSDAY, JUNE 6 

GENESIS 27:1-40 (1) How are the events and family attitudes here an out- 
growth of the attitude in 25:28? Christian parents should be united and 
impartial in their love to the children! (2) Does God’s promise to Jacob 
justify Rebekah’s and Jacob’s trickery? God fulfills His purpose in any 
case, but what price do Rebekah and Jacob pay for their sin? The end 
never justifies the means. Our faith is in God to work things out. Examine 
yourself on this point, for many are tempted to “help God.” 


FRIDAY, JUNE 7 

GENESIS 27:41-28:22 (1) What is seen of Esau’s attitude and character in 
his reactions to Jacob’s departure to get a wife (28:6-8; cp. 26:34, 35)? 
Esau’s favor of imitations and shortcuts does not produce the blessings of 
obedience. Note the importance of the choice of the right wife in God’s 
eyes. (2) What is the significance of the Bethel vision (vv. 2, 3)? Imagine 
the effect of this revelation at the time of Jacob’s greatest need. List all 
the promises. (3) What is learned of Jacob’s character (vv. 17-22) from 
this encounter with God? Do you “take God seriously” in His promises? 


2 


things? (3) Think about v. 26. Is it fair? 


SATURDAY, SEPTEMBER 21 

LUKE 19:28-46 (1) This is the beginning of the final week of our Lord’s 
life before His crucifixion. Remember, again, what the Jewish people were 
expecting of the Messiah. In the light of this, contrast their expectation 
with that of Christ Himself. (2) Why did He enter Jerusalem in this way? 
Cp. Zech. 9:9. (3) If you had been in the crowd that day (perhaps taking 
pictures of this king who would certainly overthrow the Roman govern- 
ment), what would have been your reaction to His action described in wv. 
41-44? (4) What do you learn of His character and nature by contrasting 
vv. 41 and 45, 46? 


SUNDAY, SEPTEMBER 22 

LUKE 19:47-20:18 (1) 19:47-20:8. Note the setting here and the varied 
responses to Jesus Christ. Why were these religious leaders suddenly con- 
cerned with the matter of authority? Why did Jesus answer the question 
put to Him, and what resulted from this answer? (2) 20:9-18. In this par- 
able identify the vineyard owner, the husbandmen, the servants, the son and 
the “others.” What, essentially, was He saying? Do you think they got the 
point (20:19)? What was He claiming in vv. 17, 18? Cp. Psalm 118:22. 


MONDAY, SEPTEMBER 23 

LUKE 20:19-40 (1) Tension is mounting and Christ’s enemies are becoming 
more violent in their hatred and determination to get rid of Him. What 
were their plans? Study the questioners and their questions. How were 
His answers clever? Think about them. What response did His answers 
bring forth? (2) What does this passage tell you about Jesus Christ? 
What do wv. 37, 38 teach concerning Abraham, Isaac and Jacob? Relate 
this section to the previous passage. (3) If this is the kind of Lord you 
worship, do you think He knows how to manage your life? 


TUESDAY, SEPTEMBER 24 

LUKE 20:41-21:4 (1) 20:41-44. What is the dilemma? What is Christ here 
claiming? Read Psa. 110:1 and cp. Rom. 1:3, 4. Is He your own Lord 
this morning? (2) 20:45-21:4. Cp. the scribes, the rich and the widow. 
What sins was Jesus here condemning and what was He commending? 
Are you trying to impress people with your spirituality by outward external 
doings or abstinences? What is the Lord mainly concerned with in your 
life today? For commentary see Romans 2:28, 29. 


WEDNESDAY, SEPTEMBER 25 

LUKE 21:5-38 (1) List the calamities predicted, the warnings given and 
the promises mentioned. V. 32 indicates that these events were to take 
place in that generation. Jerusalem was destroyed in 70 A.D. and the early 
Christians suffered sore persecution. It is suggested that these predictions 
had both a relatively immediate (already mentioned) reference and a more 
future reference to the second coming of Christ. (2) As you read of wars, 
earthquakes, famines and world unrest in your newspaper today, what should 
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tainly does not envisage the conversion of the Hivites and the glory of God! 
(3) Are my basic motives free from selfish interest, pride of position, family 
or even of evangelical church tradition? 


FRIDAY, JUNE 14 

GENESIS 35 (1) Analyze the conditions to be met when Jacob goes to meet 
God. Why had he not done these things long before? (It demanded great 
(2) What promises follow this new relationship with God 
Am I willing to pay the price for a real 


courage! ) 
(immediate and long range) ? 
encounter with God in my life? 


SATURDAY, JUNE 15 

GENESIS 36, 37 (1) Note how the generations of Esau are enumerated and 
then dismissed. God, in pursuing His purpose of bringing a Savior into 
the world, sets aside the less essential, and concentrates on the people who 
contribute to that purpose. (2) Describe Joseph’s role in his family. (vv. 
2-4). (3) Why did his brothers respond to Joseph with hatred (v. 4) and 
envy (v. 11) rather than ridicule? (4) Imagine the reactions and fears 
of a 17-year-old boy sold as a captive and sent to a foreign country. What 
lesson was there to learn in the pit? God has an important task for Joseph, 
but the preparation and formation of a humble character are through hard 
experiences. Are you learning through the difficulties you encounter? See 
Romans 8:28, 29. 


SUNDAY, JUNE 16 

GENESIS 38 (1) How did Judah forsake the teaching he received, passed 
down through his fathers? (2) What was the result on him; on his fam- 
ily? What was God’s reaction? How was Judah’s influence on those around 
him affected (v. 26)? (3) Why does this account form a parenthesis in the 
story of Joseph? The contrast with Joseph, who faced harder temptations 
alone in a pagan environment, is striking. It is a sad commentary on what 
even a Christian life can become when alienated from God. 


MONDAY, JUNE 17 

cENESIS 39 (1) How does Joseph's state differ from Judah’s (vv. 2, 3, 5)? 
The important thing is not where we are (whether secular university or 
other environment), but to be certain of God’s will and to maintain that 
relationship. (2) Vv. 4-6. What emerges of Joseph’s character: his abili- 
(3) Consider the force of the tempta- 
tion for a young man, unmarried, friendless, away from home, and the sta- 
tion of the one who repeatedly tempted him (v. 10). What is Joseph’s atti- 
tude toward sin (vv. 9, 12), and his response to temptation (II Tim. 2:22)? 


ties, personality, conscientiousness? 


TUESDAY, JUNE 18 
cenesis 40 (1) What was Joseph’s role in prison? What does this new 
(2) What was Joseph’s attitude toward 


God in this experience (v. 8)? Joseph had learned to make the most of 


situation reveal of his character? 


every situation with serenity and without bitterness. What was his secret? 
(3) Note the freedom with which Joseph spoke of God to his fellow- 


of vv. 1,2? (2) What is similar and what is dissimilar in the three stories? 
What is the main point of each? Write down your findings. (3) If this 
chapter were the only part of the Bible you had ever read, what would you 
know from it concerning the character of God and the nature of man? Is 
this encouraging personally? Or a rebuke? (4) To whom do the lost sheep, 
the lost coin and the lost son refer? Who is the elder son? Which are you? 


WEDNESDAY, SEPTEMBER 11 

LUKE 16:1-18 (1) Vv. 1-13. What kind of man was this steward and what 
did the Lord think of him? Was Christ condoning his dishonesty? Why 
then do you think this incident was related? Consider your own steward- 
ship—of time, friendships, personality, possessions, etc. In what “little 
things” are you being faithful, unfaithful? What is Jesus Christ here say- 
ing to you? (2) Vv. 14-17. Cp. God’s point of view with man’s. Cp. I Sam. 
16:7b. (3) V. 18. How is this an explanation of the preceding thoughts? 


THURSDAY, SEPTEMBER 12 

LUKE 16:19-31 (1) Cp. the rich man and Lazarus in life and in death. 
Wherein did their basic motivation in life determine their destiny? How 
is this story a commentary on vv. 10-13? (2) Study the conversation be- 
tween the rich man and Abraham. What did the rich man want and what 
was Abraham’s response? What does this teach you about future punish- 
ment, “second chances” after death, the authority of the Old Testament (cp. 
Gen. 17:1-5), and the nature of man? What is the true nature of belief 
and where do the will of man and the Word of God fit in? Cp. v. 31 
with John 5:36-40. 


FRIDAY, SEPTEMBER 13 

LUKE 17:1-19 (1) Vv. 1-10. Who is being spoken to here? Where is the 
action taking place and what is the significance of this? Cp. v. 11; 9:22; 
John 4:9. What are the subjects beeing discussed here and how does this 
show you what God expects of a Christian? Are these attributes operating 
in your life in relationship to others on the campus and in the dorm? (2) 
Vv. 11-19. How can this story apply to you today? Praise God this morn- 
ing for all He has done for you. 


SATURDAY, SEPTEMBER 14 

LUKE 17:20-37 (1) How does Jesus’ answer to the Pharisees indicate the 
concept they had of the Kingdom of God? “In you” in v. 21 is also trans- 
lated “in the midst of you”. Cp. John 3:3 and Luke 13:18-21. Are you in 
His kingdom? (2) Cp. Gen. 6:5-8; 18:20, 21; 19:12-14; 24-26. What does 
this reveal as to Christ’s attitude toward the O.T.? What is yours? Are you 
learning from the experiences of others? (3) What does v. 33 mean to you? 


SUNDAY, SEPTEMBER 15 

LUKE 18:1-8 (1) The expression “not to faint” (v. 1) is translated “not 
lose heart” in the rsv and “never to give up” in Williams’. Think of some 
of your long-standing prayer requests. Have you given up because the 
answer didn’t seem to be forthcoming? How is this passage an encourage- 
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pation despised by the Egyptians. (3) What was God’s purpose for Israel 
in Egypt itself? How was Egypt particularly suited for the formation of 
the nation? 


TUESDAY, JUNE 25 
Genesis 47 (1) What was Joseph’s attitude in presenting his family to 
Pharaoh? Note that Hebrews were an abomination to Egyptians: they could 
not even sit at table with them. (2) How do you explain Jacob’s com- 
mentary concerning his life (v. 9) when God had revealed Himself to him 
and made such great promises? Contrast what Paul said at the end of his 
life (II Timothy 4:7, 8). What explains the difference? In which course 
am I? (3) What was the significance of Jacob’s dying wish (vv. 29-31) 
as related to the future of Israel? 

WEDNESDAY, JUNE 26 

GENESIS 48 
and the land of promise, what was Jacob’s purpose in this conversation with 


(1) Considering Joseph’s long separation from his brothers 


(2) God was evidently real in Jacob's experience (vv. 14-16). 
How would you describe the God he followed? Is your life on campus 
proving the reality of a daily walk with God which others may see and 
seek? (3) What explains the difference in perspective between Joseph and 


his son? 


Jacob concerning the blessing of the two boys (vv. 17-20)? Let us realize 
the limitations of our human wisdom and learning. 


THURSDAY, JUNE 27 

GENESIS 49 (1) Note the clear analyses of character given here by Jacob. 
He pinpoints the weakness or strength in each son. What is the relation 
between the character of the individual, his actions and the blessing given 
by God? (2) In thinking of the parable of the talents (Matthew 25:14ff) 
what lesson do we learn in this passage? God holds you accountable for 
the use of your time, talents and energies, and you will be judged for your 
faithfulness, not for your success. 


FRIDAY, JUNE 28 

GENESIS 49:1-7 The prediction con- 
cerning him remained true for his tribe: “No judge, no prophet, not one 
of the tribe of Reuben is mentioned.” Cp. James 1:6b-8 for God’s appraisal 
of the wavering man. If you recognize yourself here, follow Prov. 3:5, 6 
and ask God's strengthening. (2) What is the source of the evil in Simeon 
and Levi (v. 6b)? What they might have considered religion and zealous 
protection of their people is judged by God. Why? (3) What is God’s 
method of scattering Levi, the leader (Deut. 33:8-11)? God takes a force- 
ful, zealous character and employs these qualities in a useful way, but He, 
not self, must direct. 


SATURDAY, JUNE 29 


GENESIS 49:8-21 (1) What was to be Judah’s role in the future nation, 
and what characteristics fit him for this position? (2) In v. 10 we have 





(1) Wherein is Reuben’s weaknes 


an indication that God is preparing the way for “Shiloh” the peacemaker. 
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positive and attractive light in your dorm? 


SATURDAY, AUGUST 31 

LUKE 11:37-54 (1) List characteristics and beliefs of the Pharisees and the 
lawyers. (2) What is Christ’s primary concern for those who claim to be 
His (v. 41)? Cp. Rom. 2:28, 29. Do you ever tend to be like a Pharisee 
in judging spirituality by externals? How about your own heart? Your 
own actions and their real source? (3) Vv. 49-51. Here again Jesus de- 
clares His faith in the truth of the Old Testament records. Cp. II Chron. 
24:20, 21. Has any of this passage applied personally to you? 


SUNDAY, SEPTEMBER 1 

LUKE 12:1-12 (1) List the things warned against here. (2) What promises 
and encouragements are contained here? (3) Wherein do vv. 5, 7 com- 
plement each other and show different aspects of the character of God? 
(4) How, besides verbally, can you acknowledge or deny the Lord Jesus 
in your life? Cp. James 2:14-17. How does this work out in dormitory or 
classroom living? See Phil. 2:14, 15. This can apply to term papers, dorm 
food, exams, dateless Saturday nights, boring jobs. 


MONDAY, SEPTEMBER 2 

LUKE 12:13-34 (1) What does Jesus Christ here say to people who worry 
about money, clothes and old age? What is His positive suggestion? Where 
is your treasure? In clothes, friendships, your car, your sweetheart? Or in 
the Lord? (2) Talk with the Lord today about your financial problems. 
Do you really believe He can provide for you too? (3) What is one way 
of differentiating between a Christian and a non-Christian according to this 
passage? Do you find yourself being “worldly” or like a Christian con- 
cerning physical necessities? 


TUESDAY, SEPTEMBER 3 

LUKE 12:35-59 (1) Vv. 35-48. What is taught about the return of Christ 
and our attitude toward this event? What can you learn here about readi- 
ness and unreadiness? Are you ready and looking forward to His coming? 
(2) Study God’s principle of judgment as suggested in vv. 48, 49. What 
are you doing with the Scriptural light you have? (3) Vv. 49-53. What 
can you expect if you are identified with Jesus Christ? (4) Vv. 54-59. 
What is taught about judgment? Is Jesus Christ your Savior or will He 
have to judge you? 


WEDNESDAY, SEPTEMBER 4 

LUKE 13:1-9 (1) How does the story about the fig tree emphasize the 
teaching of the first paragraph? What is the point of this parable? (2) 
What expression (or thought) is continually repeated and why? Consider 
repentance (complete turning from sin). How has it figured in your life 
and in your ministry to others? Do you ever find yourself excusing your 
own sinfulness by comparison with “worse” sinners? What is Christ’s opin- 
ion of this? (3) What is Jesus Christ looking for? Cp, Gal, 5:22, 23. 
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everywhere present and knows all things cause me to live more carefully? 
(3) Notice that Psalm 15:2 is illustrated in various life situations in vv. 3-5. 
What are the qualifications for the one who would live in fellowship with 
God? How can this be true in my life? See I Peter 2:24; Heb. 13:20, 21; 
I John 1:5-9. 


FRIDAY, JULY 5 

psALM 16 (1) Note the progression from petition to fellowship with God 
and praise. (2) What attitudes does David express toward fellow believers 
and toward the ungodly? (3) List and meditate upon the things he says 
God does for him, or means to him. Cp. v. 5; Num. 18:20; Ps. 73:25, 26. 
Am I learning to be satisfied with God alone? (4) In their preaching 
(Acts 2:25-32; 13:35-37) the apostles used David’s words (vv. 8-11) as 
predictive of Christ’s resurrection. “Therefore” (v. 9) indicates David’s con- 
viction that death could not end his fellowship with God. Cp. Ps, 17:15. 


SATURDAY, JULY 6 

Exopus 1 (1) Read Genesis 50 and Exodus 1 quickly as narrative. Israel 
(or Jacob, Gen. 35:10) is grandson of Abraham. The “Ten Tribes” stem 
from his sons (Levi excluded, Num. 1:49, 50), plus two sons of Joseph, 
Ephraim and Manasseh. (2) Mark references to the growing size of the 
Israelites. Cp. Gen. 22:15-18. God had repeated His promises to each gen- 
eration (Gen. 26:2-5; 28:13-15; 35:11, 12). (3) The actions and attitudes 
of the midwives depended on their confidence in the character of God 
(v. 17). Can I believe Him now for the future? See Romans 4:20, 21. 


SUNDAY, JULY 7 

Exopus 2 (1) Cp. with Acts 7:17-30; Heb. 11:23-27, noting facts added. 
(2) Amram and Jochebed (6:20; Num. 26:59) were nephew and aunt, a 
marriage later forbidden (Lev. 18:12). Consider their confidence in God's 
care of His own instrument through 40 years of alien instruction. Do I 
trust Him for my four campus years? (3) The princess may have been 
related to the Pharaoh of the exodus. Am I afraid to trust God to work 
in the lives of my “superiors” because I see difficulty? 
concerned for “his” people. Cp. John 1:11. Am I? 


MONDAY, JULY 8 

Exopus 3 (1) Cp. v. 1 and Gen. 46:34. At Horeb (or Sinai) God reiterates 
His holiness, His identity, His complete knowledge and His ability to use 
His man. (2) What is Moses’ first objection, God’s answer and God’s sign 
(vv. 11, 12)? Cp. 19:1, 2. (3) Note the second objection and reply (vv. 
13, 14). Cp. John 8:58, 59 with v. 14. Only an eternally existent God could 
make the claims to knowledge of past and future. 


TUESDAY, JULY 9 
Exopus 4 (1) What signs (vv. 4, 7) met Moses’ third objection (v. 1)? 
Do I waver when doubt is cast on my own experience with God? (2) Cp. 


the fourth objection (v. 10) with I Cor. 1:26-29. Can my “natural ability” 
limit God’s purposes for me? (3) The idea behind vy. 13, the fifth objection, 


(4) Moses was 


o 
oO 


you observe? What differences? Can you bring some of your spiritually 
sick and dead friends to Christ in prayer this morning? 


TUESDAY, AUGUST 20 

LUKE 9:1-17 (1) Vv. 1-6. Picture the twelve disciples visiting from place 
to place. What lessons do you think they would have had to learn? For 
what were they being prepared? (2) Vv. 7-9. What were people saying 
about Christ? Remember that they were expecting a Messiah who, they 
thought, would lead them in revolt against the Romans. (3) Vv. 10-17. 
What does this incident indicate to you about Christ’s availability, sensi- 
tivity to people’s needs, and confidence in God? Does He satisfy you? 


WEDNESDAY, AUGUST 21 

LUKE 9:18-27 (1) Vv. 18-22. What did the people think of Christ? Cp. 
vv. 7, 8. Contrast Peter’s belief. In light of what the Jews expected in 
their Messiah, why must wv. 21, 22 have been perplexing? This is Christ’s 
first allusion to His death and resurrection, and is a turning point in His 
ministry. (2) Vv. 23-27. How does this relate to v. 22? What, according 
to Jesus Christ, is the Christian life? Are you experiencing this daily? 


THURSDAY, AUGUST 22 

LUKE 9:28-36 (1) Relate this passage to v. 27. Who figures here and what 
part does each play? Had you been there, what reactions would you have 
had? (2) What is the most crucial point of this experience? Cp. I Peter 
1:16-18. (3) Like Peter are you prone to hold on to spiritual experiences 
rather than face the unexciting routine of the every-day life? (4) Can v. 35 
be a personal command? How do you listen? What do you then do? 


FRIDAY, AUGUST 23 

LUKE 9:37-50 (1) Vv. 37-43. Contrast this with the high spiritual experi- 
ence of the previous paragraph. What seems to be the reason for the failure 
of the disciples? What reactions did the people have toward this healing 
(v. 43)? (2) Vv. 43b-45. Again, if this be true, their preconceived notions 
about the Messiah were shattered. Cp. John 16:12-14. (3) Vv. 46-48. What 
does Christ consider true greatness? (4) Vv. 49, 50. What attitudes do you 
hold toward other Christians, religious groups on campus, churches, etc.? 
Who, outside your own Christian group, can you pray for today? 
SATURDAY, AUGUST 24 

LUKE 9:51-62 (1) Vv. 51-56. Notice the difference here in reactions toward 
lack of acceptance. Which way do you react? If Jesus Christ is in you, 
His reactions will increasingly be coming forth. (2) Vv. 57-62. What is 
involved in following Jesus Christ and what causes people to fail to follow 
Him? List the excuses. Rephrase these in terms of a college situation. 
How are you responding to the Lord Jesus as He demands total allegiance? 
SUNDAY, AUGUST 25 

LUKE 10:1-24 (1) Vv. 1-16. What principles do you see here concerning 
Christian service wherever God has placed you? If there is a scarcity of 
“workers” on your campus harvest field, what can you do about the matter 


17 


HIS, JUNE, 1957 


30 








6 


pue ssouxiep pue yd] Jo oury Suipiarp ey], (Z) 
Aur saogq ‘Aynoyip Jepun Maid spueulap spor “hZ:01 * 11:01 *8% ‘Sz:8 uF 
peiou aay siejoyos a[qig YyoIyM uUoIssaiZ01d ayy Japisuoy ([) OT sMaoxa 
st Aint ‘AVGNOW 

gsuoseal But 

-puewap SABM[e INOYWAM JAOT SIP] UI Ise pue AOfua 0} JUaIJUOD J WY °g-g:) 
‘yneq Ut Zutuosear stpy Jo Ayrorjduis ayi Japisuoo Ajjnpiaderg (¢) ‘e[doad 
SIP] JOy por) JO UJVOUOD BuINUIJUOD Bayi QZ ‘LT ‘“p “AA UI BION (Z) E(9T A) 
ABM SIY} UL DuryIOM S.poO+) OJ UBAID SI UOSBaI IBI[9 IYAY ([) 6 SNaoxa 
vi Aint ‘AVGNNS 

é6L ‘A UL SB SuryIOM Spor jo uOIjUsOIaI [BIO] B 

yoadxa JaAa J OG (Z) ‘[[IM pue UeO aFy SUITED oF JeYM ULIOJIEd 0} ATI[IGe 
SI}] pue pos) jo Jayov1BYO ay INOge suUOISN]IUOD 03 SuIWIOD jo ynq ,‘ajoe 
-11W,, Yea Joy Sutjunoooe Jo Aeme Buture[dxa jo 1ajjeUl B JOU SI ansst ayy 
"1N990 JOU SIOP SIY} PUB ‘y[NSaI [BUIOU B SB pUR] OJUO SZO1Z VYI JO Buro10; 
ay eq pjnom days jeinjeu,, eordo, yx9U 9y soUIsS ‘ajqueduiOoD you 318 
Sy[Nsal ayy geuauousyd | [einjeu,, aq sandejd ureqi90 pinoy ([) g saaoxa 
€l Aine ‘Avaanivs 


wip, Woly uoneedxa 


éSpos sndureo as[ey Suryorsje ul ssapieay se 

OUl 9yYBUI UBD pot) P2dUIAUOD | WY (¢) ‘apt UBIdASY jo yIeaYy ayy payoRze 
angejd Isiy 94) Os .‘ajI] JO JaUIeISNS BUIAIP,, 942 PolapIsuOd SeM ()] *A) 
FIN P4L (Z) .{Bueuousyd INnov0,, Jo | sapoeirw,, uo A[UO sysar AyIOyINe 
(¢:[ Sewef) wopsIm Joy poy ¥sVy 
"(ZZ *ZL ‘IL “AA) pos) Jo Ajtsessa00u you st Suryiom ape ([) 2 Ssaaoxa 
Zi Aine ‘Avalad 


0} WIe[D asoyM asoyy Buryenyead ul 


“Aqureqlao siyy saziseydula (C:)-87:9 YUM ET[-OT “AA dd) savaz Sasop] 07 
asuodsal Spor) 194 ‘Bald SEM yseI SasoW (€) “(EZ ‘ZZ:G) wurejdwos sasopw 
0} Jomsue UI (9-9 “AA) SULIWeaI pos sastwoId uaAVs 9Yy3 JUI[Jeapu_) (Z) 
EPIOM SIP OF ONY pue [je ur AYysIw,, A[n41y st poy Aw Jey) [BaAa1 S]yYsNOY) 
‘sapnyiqje ‘suonoe Au og] ‘uorjeueldxa ynoyWM Inq ‘pasn Ajaol1y sem (ymyY Z ) 
P10T “(8p U9) JUBUZAOD 9Y) Jo S[[a}01 JaBIST UBYM :([[:GE_E “Ua4)) qooRs 
surweual ul por) Aq :(¢:gz ‘u94)) qooes Burssayq ur oRRsy Aq £([:2T “U2d) 
weyesqy 01 90U0 pod Aq pasn st (AIysIWTY pod) wppoys 77 (1) 9 Saaoxa 

tL Aint ‘AvasanHs 

‘LiL “WIL I] 99g Zpestwoid sey aff yeYM Wuoj1ad 07 AqyIqe s.posy ur 
yuspyuos J we JO ‘AyNoWIp ynoge ure;dwod oy yssy 94) ‘dnoid sndweo AW 
ul Jaoyo ue se sdeyiod ‘| wy ¢Z(Q[ ‘GT “AA) UoUIo0J oY] a1aM OY AY “UOT 
“BNYS Joge] pue Wajqoid ZuIpjing yIoOq ayeotUeYyINe 07 suIaas AZO;OaYIIy (Z) 
Espusny Zuraatjaqun Aut a10jaq pos) yuosaidas | yey) snolwsuod AjIep | WY 
gposy) Noqe uMOUY oaBy (Z “A) YORIeYg p[Noo skem yeyM uy ([) GS Ssnaoxa 
OL AInf ‘AvasiNadim 

‘PZT sewefe vag Z43utseq Jo saouatiadxa 10 aousIpeqo jeuOs 

-1ad wio1y yduiaxe diysiapeay yenqiiids sooq] pos) Aq poised sem sasop (pf) 
"(0€ ‘6% “AA) posm st uoIey UoOS MOY 9}0N) ,,"UOSIad 19Y430 aUIOS puas,, SI 


‘ 


91 


Op SaljpsB[IWIS YA, “UOINVAS SIy} UT SasBd ssajadoy se1yi aya APMIS (¢) 


ZSiNsor sy a1e WeYyAY Zt SI WY ZYyWeF noqe nok Moys Salsiojs asoyy 
Op 1YUAA “9S-Ob “AA (Z) ‘8:1 SPY “dD ZISIy aulOY Ie WI} 0} BuIssouIM 
nok oly ‘6E “A UL SNSIf JO VdIAPe ay2 9OIION] “UsUISpi9y ay) puke SUOWIap 24) 
‘jjaswy ueut ay Jo suoIjoveI ayi “dy Zpoueddey yey, ZISLIYD SNsef you 
ay Jaye pue s1ojaq ay¥I] UBUT SIyT SEM JEU “6E-9Z “AA (1) 96-9Z'8 FMAT 

61 isnonv ‘AVGNOW 


E2ft] JO uni Areurpsio ayi Uy ZSeStI9 UT plo] 9y) IsNIy OF BurUIeI] 
nok aly gseajdiosip ayy JO yey Jy} SBM ONjBA WYM JQ ZIslIyD snsof 
moqe nok Moys japroUr sty S9OP IBY “S7-ZZ “AA (€) “IST UYOL “dD 
ZYUM paus90U09 JsOUI Woes SsNsaf POT oy} S2Op JasuITF] 07 driysuorzeor 
YUAN ‘IZ-6L “AA (Z) gif mNoge op Nod op yeYyM pue YINI spor ,1B9Y,, NOA 
op MoH “ST ‘bL:Z ‘Yd “dp ¢°910 ‘auloy ‘wiop smo ur nod 0} UBAUT SIY) 
soop ey, Zduey e yo asodind ay) St wy ‘BI-OL “AA (1) SZ-91°8 3x7 

si asnonv ‘AvaNns 


‘pasnstul aq 03 Ajdeayo yno yYyINIy SIP] VAIS JOU S2Op P1OT 24] ‘“6Z'h 

‘Nag pue 7:7 ‘Wey ‘Ix9WUOD SIT UT [[:p YB YUM a “do ‘nod sayzznd OT ‘A 
J NOK aie [los yo pury YA Z(G “A) SpUry Joyo oy WOIZ [10S Pood 
ayy SayBUsIIyIPp wyA, “Yokes UO UMOS Paes 9y} 0} pauaddeYy YITYM yeYI 
pue jlos Jo spury snoleA ay) ISI] “S[-b “AA (Z) gSpunoisdyoeq wolIyIp 
JO asoyy 07 JO jyasinoA ay] Isnf{ ajdoad 0} pauyuos drysmo[jey ueTstIy>) 
*sIQAaIJ9q JO dnoid parea ay 210K. “E-[ “AA (1) SI-1:8 34AT 
Zi asnonv ‘Avaunivs 


gwiop Ino ul sigUUIS SNorIOjOU,, 

piemoy apnyiye snod st yyy, ZAepoy sunod st yey, Zposeajd snsef p07] 
ayi SI WIP] pieMoy asuodsai yeYyM YUNA ZISIYD Snsaf oO ssuodsal I13y) 
sem yeyM pues Ayred JouUIp SIyy 3B SuOsiad JofeUl ayy 219m OYA “OS-OE “AA 
(Z) gusened ureqi99 auo UeYyy JaYyIVI SUBTISIIY)-UOU 03 ssaUzTM INOA UI 
Surpea] Spo) MOT[O} 03 pasedaid Ajjeuosied nod a1y ZueBUI Jo J1NjJBU oISeq 
aya Inoge Nok MoYs SIyi S2Op YAY Z9ATIIGI YOBs Pip asuodsal yeyM pue 
aiay paqiosap aie sayovoidde,, oma 1eyAY “SE-TE “AA (1) OS-I€:L 34a7 
91 isnonv ‘Avalas 


anoA sj 


é4yM ‘Aqisturu suyof jo uondriosap sty} 03 suoTJoveI 

241 910K) ZuONdIIISap sIyy 0] SuIpso90R ayI]T UYOF sem Jey Zistideg 
ayy UYyof Jo Yury IstIYD SNsaf PIP WYA “OE-HZ “AA (Z) “6L-LEH AAMT 
YIM [219 °O-b:SE °6L ‘81:6Z “BSy “dD ZATOBJsIes JamsuB oy] SBA ZISTIY) 
jo Ayuapr ey mmoge pajzznd ay sem Au “OZ-BI'E e4NT “dQ “Ansrurut 
oyqnd woiy Aeme pue uosiid ut sem uYyof “EZ7-BI “AA (1) O€-BI:L 3401 
st isnonv ‘AvasunH. 


gAepoy (seXeid ul) wipy 03 Suliq nok asoyy ur 19M0d stpy IsayrueUI 
oy WIyy 3uNsnyy nok aiy gZiamod sify mMoqy {sNsaf ploy eyI JO 19108 
-1BYD 9Y4} NoOgGe yYyoBay SIyy sv0p eum *mOpIM AjaUoT sty Jo aoejd ay) UI 
J[Psinodk auiseuly ZIUIIIYIP St WYM PUB IBIIWIS SI JeYA, “aAOGe 9y} YIM 
yuaprour siya “d>) “2T-TT “AA (Z) Gg yey WqIYXe UOLINyUV. ay) PIP UIe94 AA 


I TT 





31 


JUNE, 1957 


HIS, 








Ne 


the death of first-born children and cattle are without “natural” explana- 
tion. Am I content to believe His Word in areas beyond my theoretical 
knowledge and personal experience? Is this imperative to true faith? See 
Hebrews 11:1. 


TUESDAY, JULY 16 

Exopus 11 (1) Moses apparently immediately delivers the final warning 
(10:29), and adds scarcely credible confirming details (vv. 2, 7, 8), al- 
though God had revealed this to him (3:21, 22). 


WEDNESDAY, JULY 17 

Exopus 12 (1) Note the centrality of the home in wy. 3, 4ff. Am I pre- 
pared to trust God for the marriage of His choice that my home may be a 
true center of honoring Him? (2) The lamb was to be kept (v. 6) for four 
days (possibly for consideration of its significance or observation of possible 
blemish). Meditate on the significance of the once-for-all Spotless Sacrifice, 
our Lord Jesus Christ. See Heb. 9:25-28. (3) Passover (v. 14) and Feast 
of Unleavened Bread (vv. 16, 17), here separate, became a single celebra- 
tion. Blood sacrifice was necessary before the Feast could be enjoyed (vv. 
6, 7; 13, 14). Cp. I Pet. 3:18. (4) The culmination in a night of watching 
should again remind of Heb. 9:28. Am I eagerly anticipating His appearing? 


THURSDAY, JULY 18 

ExobuS 13 (1) Blood sacrifice saved the first-born (man and animal), so 
God lays claim (v. 2) to each whose life is owed to Him. Read Heb. 9:11-14, 
noting the expected result (v. 14). (2) What is characteristic of God’s 
hand (vv. 3, 9, 14, 16)? (3) Cp. II Chron. 16:9. Remembrance of God’s 
work is to affect what areas of the body and hence what activities (v. 9) ? 
Do I trust God to change the use of my hands, to limit and direct my vision, 
and to cleanse and direct my speech because I am His redeemed possession? 
(4) Although equipped (v. 18), they were not sent into battle. Why? See 
v. 17. Rather God Himself went before (v. 21). Do I consciously realize 
this in choosing places I go? in job hunting? in social contacts? on campus? 


FRIDAY, JULY 19 

Exopus 14 (1) The journey from Rameses to Succoth (12:37) to Etham 
(13:20), then “back” to Baalzephon (v. 2) brings them to the place where 
the Egyptian forces overtook them. What commands does Moses give to the 
people (v. 13)? What is the result, if they obey (v. 14)? What commands 
does God give to the people and to Moses (vv. 15, 16)? (2) What was 
God’s purpose for the Egyptians (v. 18)? the Israelites (v. 31)? Am I 
willing to take time and thought to evaluate His lessons in my life? 


SATURDAY, JULY 20 

Exopus 15 (1) In this, the first true song of the Bible, underline charac- 
teristics of God or descriptive phrases about Him. Reread thoughtfully and 
note what God does and can do. (2) Does He mean to me today as much 
as He meant to Israel? (3) The reference to Miriam shows the women had 
a place of honor, spiritual rather than administrative. Note that the people 


10 


whose behalf you could exercise faith today? 


FRIDAY, AUGUST 9 

LUKE 5:27-39 (1) “Publicans” or tax-collectors were despised by the Jews 
because they collected taxes for the Roman Government and generally 
pocketed the “extra” they charged. Note, therefore, the kind of company 
Jesus Christ kept. How did this go over with the religious people? What 
can you expect by way of reaction if you follow Christ in this respect? 
What spiritually “sick” friend of yours can you plan to spend time with 
today socially? (2) What complaint did the Pharisees (religious leaders) 
make concerning Christ’s disciples? How does He answer this? 


SATURDAY, AUGUST 10 

LUKE 6:1-11 (1) What do these two incidents have in common? Notice the 
answers Jesus gave to the Pharisees and the implications of these answers. 
What claims does He make? (2) Do you know the difference between 
keeping rules and regulations rigidly and walking in sensitivity to the 
leading of the Holy Spirit in individual cases? Cp. II Cor. 3:17. (3) 
What was Christ’s authority in what He did? What is yours? 


SUNDAY, AUGUST II! 

LUKE 6:12-26 (1) Vv. 12-16. Note the dependence of the Lord Jesus on 
the Father to guide Him in the choice of His disciples. Is your group thus 
dependent in choosing its officers? How is dependence upon God mani- 
fested? (2) Vv. 17-26. List that which the Lord terms “blessed” and that 
which He considers woeful. Wherein is this a contrast between the think- 
ing of this world and the way Jesus Christ looks at life? How can this 
make a difference in your life today? 


MONDAY, AUGUST 12 

LUKE 6:27-38 (1) What is God’s point of view concerning human relations? 
How does the truth of this passage work out in your dorm, home, church, 
or campus situation? How could it? Is there anyone you do not love that 
you could pray for today? (2) If you tend to be discouraged with your 
Christian group, how could you apply v. 38 personally? How do you 
measure up to these standards of the Lord? Pray about this today. 


TUESDAY, AUGUST 13 

LUKE 6:39-49 (1) What does this passage teach about Christian leader- 
ship? Think over some whom you have influenced. What kind of “fruit” 
do you see? What does this show you about yourself? (2) What does this 
section imply about external versus inward righteousness? How does this 
point up a major difference between ‘Christ and the Pharisees in the way 
they regarded spirituality? (3) Think seriously about v. 46 and its impli- 
cations. Is Jesus Christ absolutely Lord in your life today? 

WEDNESDAY, AUGUST 14 

LUKE 7:1-17 (1) Vv. 1-10. What kind of man was this centurion? (A 
centurion is a captain of 100 Roman soldiers commissioned to keep the 
peace.) Cp. the Jews’ and the centurion’s own evaluation of his worth. 
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self: husband, wife, career, studies, hobbies, research, religious ceremonies. 
Am I willing for God to do a work in me that He may truly come first? 
See Phil. 2:13. (3) V. 7 is thus paraphrased: “not to appeal to God’s 
name for any unworthy purpose.” Do I involve His Name in my own 


V. 10 includes all 


in a household. Do I ask God so to control my time the other six days 


thoughtless plans, conversations, social contacts? (4) 


that I may really have a day for Him? 


FRIDAY, JULY 26 

Exopus 20:12-20 (1) Cp. v. 12 with Col. 3:20 and Eph. 6:1-3. What is the 
promise referred to? Is there any distinction between believing and unbe- 
lieving parents? Do I obey grudgingly with secret resentment? Cp. Matt. 
15:18-20. (2) Cp. v. 13 with Matt. 5:21, 22. (3) Cp. v. 14 with Matt. 
5:27, 28 (4) Stealing (v. 15) is as truly theft whether material goods, a 
good name, a reputation, or personal rights are involved.. (5) V. 16 may be 
true equally of what is said, or what is left unsaid. (6) Have I coveted 
(v. 17)? i.e. had a wrong desire to possess another’s clothes, car, house, 
(7) Consider John 14:15, 21 and cp. vv. 19, 20. Consider each 
commandment again in the light of Matthew 22:37-40. 


grades? 


SATURDAY, JULY 27 
LUKE 1:1-4 
accompanied Paul on some of his journeys. The positive identity of Theo- 


This book was written by a cultured Greek doctor who later 


philus is unknown, but the name means “loved by God.” (1) What was 
Luke’s reason for writing this record and what does this lead you to expect 
from this book? Cp. v. 4 with II Pet. 1:16; I John 1:1-4. Can this apply 
How? (2) Ask God to teach you the truth about the 
Christian message here. Keep a notebook record of what you discover. 


to your witness? 


SUNDAY, JULY 28 

LUKE 1:5-25 (1) Who are the characters of this story and what are we told 
concerning them? Remember that these are real people who really lived. 
Can you put yourself in their shoes and try to imagine the way they felt? 
(2) What is said about John? Do you think God might use you in your 
sphere of service to accomplish similar purposes? (3) What is taught about 
the faithfulness of God? Can you trust Him to keep inviolate those promises 
you have not yet seen fulfilled? 


MONDAY, JULY 29 
LUKE 1:26-56 (1) What kind of girl was Mary? Note her reactions, words, 


attitudes and actions to help determine her character. (2) How does Mary’s . 


situation compare with and differ from that of Elizabeth? (3) Do you 
believe God’s Word even when a situation looks impossible? The Living 
God is the God of the impossible. Cp. Rom. 4:17b and Heb. 11:1. (4) 
What is said about Jesus Christ in this passage? (5) Praise the Lord of 
Mary today with her words if you really believe He is this kind of God. 


TUESDAY, JULY 30 
LUKE 1:57-80 (1) Note again the exact fulfillment of the promise of God. 
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Cp. vv. 13-22. Notice the orderliness of the record. Cp. v. 3. (2) If you 
had been one of Zechariah’s neighbors how do you suppose you would have 
felt about John (vv. 65, 66)? (3) Vv. 67-79. For what specific matters 
does Zechariah praise the Lord God? How many of these listed items of 
praise have you personally experienced? Can you honestly praise God with 
Zechariah as well as with Mary? 


WEDNESDAY, JULY 31 

LUKE 2:1-21 (1) Read this familiar passage in a modern translation in 
order to hear it in a fresh way. Ask God to make its truth alive and real 
to you since years of familiarity can tend to dull one’s senses. (2) Note 
God’s perfect timing as well as His ordering of history to fulfill His pur- 
poses. What kind of God is our God? Cp. Rom. 8:28. Can you trust that 
the Living God is behind the scenes of governments and events today and 
that He is the Sovereign of History? (3) Who was born that night in 
Bethlehem and what difference has this birth made in this world? On your 
campus? In your life? 


THURSDAY, AUGUST 1 

LUKE 2:22-52 (1) What sort of parents were Mary and Joseph? What kind 
of son was Jesus? Can v. 52 give you any clues regarding a well-rounded 
Christian life? (2) What did Simeon and Anna have in common and what 
was different about them? How did they react to the child Jesus and why 
do you suppose Luke thought to include these incidents in his record? 
(3) What have you learned today about Jesus Christ and how can this 
make a difference to you and to others today? 


FRIDAY, AUGUST 2 

LUKE 3:1-22 (1) Note wv. 1, 2 as an example of Luke’s orderliness (1:3, 4) 
and as an illustration of I Cor. 1:28, 29. (2) Study John’s message. Before 
people can see the glory of the Lord on your campus are there any moun- 
tains that need to be cut down or any valleys to be raised up? If so, ask 
God to do this work in you and through you. (3) How did John prepare 
people for the coming of the Messiah? (4) Who was this Person, Jesus, 
according to John and the Voice from heaven? What does He mean to 
you today? 


SATURDAY, AUGUST 3 

LUKE 3:23-38 (1) Don’t skip this “boring” passage. There is rich teaching 
here and this too is the Word of God. Cp. II Tim. 3:16, 17. Ask the Lord 
to teach you from this portion of Scripture. (2) Do you recognize any of 
the names in the genealogy? Using a Bible Index (in back of some Bibles), 
look up some of these men and women and see what they were like. (3) 
What does this imply regarding the Old Testament record? (4) What does 
this list teach about Jesus Christ? 


SUNDAY, AUGUST 4 
LUKE 4:1-15 (1) Note the three suggestions made to Christ by the devil. 
Why were these ideas tempting to Jesus? Cp. Heb. 2:14-18. What does 
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\X/ orld IN TRANSIT 


The Truth About Missionary Casualties For years, it seems, 
we have been hearing about the fantastically high rate of missionary "casu- 
alties"--workers who leave the field during or at the end of their first 
term and never return. A survey conducted recently by the Interdenomina- 
tional Foreign Mission Association among its 31 member societies (in most 
cases covering the period from the founding of the society until the end of 
1954), reveals that less than 10 per cent left the field during or at the 
end of their first term. And this figure covers losses for all causes, in- 
cluding deaths and transfers to other missions. "Of course we would like to 
see the 10% casualties reduced...But at the same time, let's praise the Lord 
for those veterans of 25, 30, lO or more years of service. Why doesn't some 
organization conduct a survey and tell us how many there are in this cate- 
gory?"--Margaret Neely in Latin America Evangelist (March-April, 1957) 





Trends The Foreign Mission Board of the Southern Baptist 
Convention sent out 8h workers in the 196-1956 period. A close look shows 
these interesting trends, according to Dr. Baker James Cauthen, Executive 
Secretary: (1) more missionaries appointed than ever before; (2) more men 
appointed than ever before; (3) more men and women of experience going to 
the field than formerly; () new emphasis on specialized training; (5) ex- 
perienced pastors presenting themselves in increasing numbers for missionary 
service./ "Missionary candidates are encouraged to get all the experience 
possible during the years of college and seminary preparation. Any type of 
experience which can be secured is of value, When an application of a mis- 
sion volunteer is being studied, his record of service is of equal signifi- 
cance with his record of college and seminary preparation,..Of the 8h mis- 
sionaries sent to the field since January 1, 1946, only eight couples and 
ten single women have been unable to serve out their full first term of ap- 
pointment." (Note that this is a "casualty" rate of only 3 per cent.) 
--The Commission (October, 1956) 


Unreliable Authority A discerning reader, Dr. R. E. Harlow 

(Principal of Emmaus Bible School, Oak Park, Ill.) has called us wrong on 
the world population figures given in our April colum, and quoted from a 
usually reliable source, Dr, Harlow writes: "Actually the world's popula- 
tion is increasing about 14% per year and in the 1956 Encyclopedia Britan- 
nica the total is said to be about 260 million. Thus the annual increase 
is roughly 40 million./ "Even so this has not been going on for very long 
because medical science has greatly increased longevity in this century." 
Our thanks to Dr, Harlow for the correction. 
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Marine Medical Mission Operating from its base on Thetis 
Island, British Columbia, this unusual mission conducts a combined medical- 
evangelistic ministry among the people of coastal Alaska, Its workers 
travel from place to place on a refurbished ex-minesweeper, the M.V. Willis 
Shank--named in memory of the man who died in a plane crash before he could 
realize his vision of reaching Alaska's children for Christ./ A summer 
project dear to the men of Marine Medical Mission is the fitting of one of 
their smaller ships for ocean-going duty. Such a ship could be put into 
service at once in the Philippines by a mission needing dependable trans- 
port from island to island in order to distribute battery radios pretuned 
to Manila's Christian broadcasting station. Twenty volunteers, preferably 
single men, are needed as electricians, pipe-fitters, welders, Diesel mech- 
anics, and for "just plain bull work" until the job is done. Maintenance 
will be provided at Thetis Island, about 100 miles from Seattle. Inquiries 
may be sent to "World in Transit." 


More Help Wanted Gospel Recordings, Inc., is swamped these 
days with requests for its unique gospel discs available in scores of lan- 
guages as yet unwritten for tribes as yet unevangelized, "We are asking 
you to pray with us for many new workers, There are places for more pres- 
sers, shippers, office workers, electroplating help in processing, sleeving, 
machinists, printers, maintenance men, electronics men, baby sitters--and 
we have our sights set especially for at least 7 new field recordists to 


come during 1957." Gospel Recordings 1956 Report 


Myrrh "'When they had opened their treasures, they pre- 
sented unto him gifts; gold, and frankincense and myrrh,' Gold here repre- 
sents our wealth and our possessions, that we may offer to our King. Frank- 
incense is a type of the worship offered to Him. But the myrrh--the bitter 
things? Surely that can have only one meaning--the things we are willing 
to suffer for His sake./ "There are those who think they are willing to 
suffer and die for Christ's sake, but who are unwilling to spend half an 
hour daily in prayer for His work and workers,/ "It is 'myrrh' when we say 
quietly to friends: 'No, I cannot accept your invitation, I have something 
to do,' and then to spend that time in intercession for His work and work- 
ers, or in some other self-sacrificing, self-effacing work or drudgery that 
makes possible the giving of the gospel to all men and nations,"--Isobel 
Kuhn, missionary to Thailand, called Home March 20, 1957 


Magazines for Friendship, an organization at the University 
of Washington, has made arrangements with the post office department where- 
by used magazines may be sent to any college or university in the world for 
a six-cent stamp. The magazines will be used to "show the truth about the 
American way of life" to foreign students, Officials urge that pulp maga- 
zines and comic books not be sent, "because they give a distorted view of 
America," --What are you doing with your used copies of HIS? 


--by Lois S, Thiessen 
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ment studies and use my talents perhaps in teach- 
ing in a mission school.” However there were a 
couple of small obstacles here, neither of them really 
serious, but enough to make me stop and think. 
Eventually I concluded that God wanted me to teach 
in a seminary and devote my life to research in the 
Biblical field, and to that end I am now working on 
an advanced degree. 

Nine years ago I committed myself to foreign 
missions. Today I am certain that God never in- 
tended for me to become a missionary, but I had to 
commit myself completely to His Will, and put feet 
under my decision, before He would show me where 
He really wanted me. I am as certain as a mortal 
can be that I am in God’s will, but I also feel sure 
that to many people I am a backslider today. A 
respectable and respected backslider, to be sure, but 
no less a backslider for my respectability. 

Nine years ago I committed myself to foreign 
missions. Eight years later | was committed to a 
different future. What happened in between? Two 
years of “agonizing reappraisal.” Two problems kept 
buzzing around in my head during that time: One 
was, Am I being honest with myself, or am I just 
trying to find an easier way of life? The other was, 
What will people think when they find I’m not going 
to the mission field after all? I can assure you that 
the decision to stay home was far harder to make 
than the decision to go. If time is any indication, 
it was five times as hard, because the second deci- 
sion took almost five times as long as the first one. 
God’s will had to be thrashed out with certainty, 
and it was a painful experience. 

Now let me draw a few points from my own ex- 
perience. | feel that there are many men and 
women who have had a similar experience of God’s 
will. It was necessary that they first commit them- 
selves to what they felt was the most difficult deci- 
sion before God could reveal His true plan for their 
lives. Having given up all, they could then have 
some of it back, but only to use in God’s service. 
After Abraham had given up Isaac he could have 
him back, but Abraham could never again regard 
Isaac in the same way as he did before the sacrifice. 
These men and women are fully as consecrated as 
those who actually get to the mission field, but God 
has required of them a different course in their lives. 

To return to my original thesis, what this letter 
really boils down to is a protest against the high- 
pressure salesmanship of missions which we are sub- 
jected to today. This high-pressure approach has 
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produced in the evangelical Christian public the 
feeling that those who find that God has “changed 
His mind” are out of God’s will. No one will deny 
that this attitude is wrong, but I think it must be 
admitted that it is very prevalent, and that even 
you are a victim of it. I suspect that a goodly num- 
ber of the first-term casualities on the mission field 
are the result of this kind of social pressure. They 
once committed themselves to missions, and then 
were afraid to change their plans, even though they 
knew they belonged elsewhere, because of fear of 
the disapproval of the Christian community. An- 
other group which I feel also suffers from this at- 
titude are the girls who commit themselves, and 
then marry rather than going to the mission field. 
The inevitable attitude of the community is that 
they let their hearts interfere with God’s will. 

A man can, in almost every case, have both mar- 
riage and missions, but a woman often must choose 
between them. If she decides God’s will for her life 
is marriage and not missions, then she is a back- 
slider. This attitude is obviously wrong, as a uni- 
versal judgment, but is it not there? 

I am not trying to defend those who have “‘counted 
the cost” of missions and found the price too high. 
They will know that the sort of thing I have written 
here does not apply to them, and their consciences 
will not be eased. What I am trying to say is that 
it is possible for an individual who has committed 
himself to missions to enter some other type of work 
and still be completely within God’s will for his life. 
In fact, if my limited observations are any indica- 
tion, this is the case with the majority of those who 
at one time in their lives declare their intention to 
become missionaries. God first demands from them 
committal to the most difficult, in their sight, goal, 
and when they have given themselves up completely 
He can then place them where He always intended 
they should be... 


Chicago, Ill. Dwicut Ericsson 


JAPAN TODAY 


JAPAN REPORT (March, 1957) is an interesting and 
helpful expression of certain facets of Christian work 
in Japan. The emphasis upon the need for more in- 
digenous efforts is a healthy one. 

Is it not possible, however, that the article con- 
tains generalizations from limited observation or 
incorrect deductions? And if the missionary groups 


(Continued on page 51, column 2) 








AUTHORITY OF HOLY SPIRIT 
(Continued from page 5) 

What is He saying? “The Spirit of the Lord is 
upon me; He hath anointed me.” And He was 
anointed at His baptism there in the Jordan. He 
received that special anointing and authority of the 
Spirit for His task. As the God-Man, the Son of 
Man, He is given the Holy Spirit in His fullness that 
He might proceed to preach and to do His work of 
redemption. The conclusion to which we can come is 
that even the Son of God could not have done His 
work if He had not thus received the authority, the 
anointing, this unction which the Holy Ghost alone 
can give. 

But what about the authority of the Holy Spirit 
as it is seen in the individual believer? This is a 
great subject which could occupy our attention for 
a long time. I am simply going to give some head- 
ings. We see, first, the authority of the Holy Spirit 
even in the initial matter of coming to a belief in 
the gospel. How often this comes out in the Scrip- 
tures. Our Lord, you remember, emphasizes this 
in His interview with Nicodemus who clearly took 
the position that this was merely a matter of under- 
standing. He is a master of Israel, but here he is 
confronted by Someone who clearly has more than 
he has himself. But he thinks to himself, “It is only 
a more advanced stage than the one that I am in.” 
So he really went to our Lord to say, “What have | 
to do in addition to what I am already doing? What 
do I need in addition to what I have in order to be- 
come like you? You are obviously a teacher sent 
by God, for no man can do these miracles that you 
do except God be with him.” He is on the point of 
saying, “What do I need in addition?” 

And our Lord turns upon him and says, “Verily, 
verily, I say unto thee, Except a man be born again, 
he cannot see the kingdom of God.” “You are all 
wrong,” said our Lord to Nicodemus, in effect. 
“What you need is to be born of water and of the 
Spirit. There are things which belong to the flesh. 
There are things which belong to the Spirit. That 
which is born of the flesh is flesh; and that which 
is born of the Spirit is spirit. Marvel not (don’t 
try to understand). The wind bloweth where it 
listeth, and thou hearest the sound thereof, but 
canst not tell whence it cometh and whither it goeth: 
so is every one that is born of the Spirit. You need 
the authority and power of the Spirit. You cannot 
do it.” There it is laid down once and forever. 
You see the same thing in practice in the Acts 
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of the Apostles. The first Christian convert on the 
continent of Europe according to the history was 
that woman called Lydia, a seller of purple from the 
city of Thyatira. How was she converted? Was she 
carried away by the personality of the Apostle Paul? 
Did he “put over” his great personality? You re- 
member how he started his campaign in Europe. 
Did he call together the town officers and the Lord 
Mayor of Philippi and then with a great fanfare of 
trumpets start a mighty campaign in the middle of 
the city? It was the exact opposite. He went out to 
a little prayer meeting of women only, outside the 
city wall on a Sunday afternoon. It was the most 
inauspicious and most unheralded beginning that 
can ever have taken place. There in the little prayer 
meeting he just sat down and spoke unto them the 
Word of the Lord. 

But still someone may say, “It must have been 
Paul’s personality. It must have been his learning, 
his eloquence.” That is not what the record says. 
In Acts 16:14 we read, “Whose heart the Lord 
opened and she attended unto the things which were 
spoken of Paul.” 

Even Paul could not save a soul, mighty man that 
he was. The Lord the Holy Spirit, He alone can 
open the heart and enable us to receive the truth. A 
specific statement in I Corinthians 12:3 should set- 
tle this matter once and forever, “Wherefore I give 
you to understand, that no man speaking by the 
Spirit of God calleth Jesus accursed: and that no 
man can say that Jesus is the Lord, but by the Holy 
Ghost.” There it is once and forever. If you need 
something further, you have simply to go to Ephe- 
sians 2 and there you will find that there is only one 
hope for those who are “dead in trespasses and sins,” 
those who are “the children of wrath” and who 
“walk according to the prince of the power of the 
air, the spirit that now worketh in the children of 
disobedience” and are slaves to lusts and passions 
of the mind as well as of the flesh and the body. 
There is only one hope for them. “You hath he 
quickened.” “We are his workmanship.” Without 
the work and authority and power of the Holy Spirit 
there would never be a single believer in our Lord 
and Savior Jesus Christ. 

But the authority of the Spirit does not stop at 
that. It is the Holy Spirit alone who can finally give 
us an unshakable assurance of salvation. Now this 
subject of the assurance of salvation is a very im- 
portant one, and one, it seems to me, which is very 
frequently misunderstood. There are three main 
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types of assurance, but unfortunately often today the 
first one only is stressed. The first is that which is 
to be obtained by believing and taking and applying 
to ourselves the bare word of the Scripture as the 
authoritative Word of God. It tells us that “He that 
believeth on him is not condemned.” There is God’s 
word and we must believe it and rest upon it. 

But that is only the first. Indeed that alone can 
even be dangerous. It can be a kind of “believism.” 
A man can say that for his own peace of mind and 
for his own purposes. We must accept that, but that 
alone is not enough. We need something further. 
That brings us to the second ground of assurance. 
This is provided by the kind of tests found in the 
First Epistle of John. John says that there are cer- 
tain tests of life. “We know that we have passed 
from death unto life because we love the brethren.” 
We know again that we have passed from death unto 
life because we no longer find the commandments of 
the Lord to be grievous. They are a delight to us. 
And there are other tests. We believe in the Lord 
Jesus Christ. We are aware of the Spirit working 
within us. We examine ourselves to see if any of 
the Spirit’s fruit is being manifested in us. And if 
we find these things, we can be assured that we are 
born again. Life must always manifest itself. The 
life in the tree produces the apples or pears or 
peaches. Life is bound to show itself, and if you 
find any signs or evidences of life, that is a guar- 
antee that there is life. That is a much safer form 
of assurance than the first, which was entirely ob- 
jective. This is more subjective. 

There is, however, a yet higher form of assurance 
than this. It is the highest and most certain of all. 
The Apostle Paul expresses it in Romans 8:15-17: 
“For ye have not received the spirit of bondage 
again to fear; but ye have received the Spirit of 
adoption, whereby we cry, Abba, Father. The Spirit 
itself beareth witness with our spirit that we are the 
children of God: And if children, then heirs; heirs 
of God, and joint-heirs with Christ.” 

This is not a form of assurance that I deduce 
from the Scriptures, or from evidences which I find 
in myself. Here is a direct witness of the Spirit: 
“The Spirit Himself beareth witness with my spirit.” 
Now it is possible for us to have the first two 
grounds of assurance without having this third. 
Here is something that the Spirit alone can give. 
It is He alone who can speak with a final authority 
which gives me certitude with regard to my being 
a child of God, a certitude as great, or greater in- 
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deed, as my certainty with regard to anything else 
in life. This is constantly asserted by the saints 
throughout the centuries. They say that the Holy 
Spirit made them so certain of the reality and pres- 
ence of the Lord Jesus Christ and His love for them. 
that they were more certain of that than of any other 
fact whatsoever. That is the authority of the Spirit 
in the matter of assurance. 

It is put in other forms elsewhere. In II Corin- 
thians 1:22 we find it like this, “Who hath also 
sealed us, and given us the earnest of the Spirit in 
our hearts.” In Ephesians 1:13, 14 it is put in this 
form, “In whom also, after that ye believed, ye were 
sealed with that Holy Spirit of promise which is the 
earnest of our inheritance until the redemption of 
the purchased possession.” You will notice that the 
same word is used as was used concerning our Lord 
at His baptism—*‘sealed.” 

Here then is the final assurance of salvation, and 
it is only the authority of the Holy Spirit that can 
give us this. 

It is also the Holy Spirit alone who can really give 
us true understanding. I mean an understanding of 
the Scriptures, an understanding of the doctrine. 
John puts this clearly (I John 2:20). He is dealing 
with the anti-Christs, those people who had been in 
the Church, but who had gone out of the Church 
because they were not of it. They had thought that 
they were converted. Everyone else thought they 
were converted. But they had gone out. They had 
never really been true believers. They were tempo- 
rary false believers. The question arises as to how 
we can differentiate. How were these ignorant first 
Christians, most of whom were slaves, to discrimi- 
nate in these matters? John says: “But ye have an 
unction from the Holy One, and ye know all things.” 
He repeats it in verse 27: “But the anointing which 
ye have received of him abideth in you, and ye need 
not that any man teach you.” 

There is an anointing and an unction given by the 
Holy Ghost which gives us understanding. And thus 
it has often come to pass in the long history of the 
Church that certain ignorant, more or less illiterate 
people have been able to differentiate and to dis- 
criminate between truth and error much better than 
the great doctors of the Church. They were simple 
enough to trust to the anointing, and thus they were 
able to differentiate and distinguish between things 
that differ. The saintly Samuel Rutherford, that 
mighty man of God who lived 300 years ago in 
Scotland, said this one day: “If you would be a 
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deep divine, I recommend to you sanctification.” 
Ultimately the way to understand the Scriptures and 
all theology is to become holy. It is to be under the 
authority of the Spirit. It is to be led of the Spirit. 

I turn now to a fourth way in which He shows His 
authority to the individual believer. And that is 
in the defense of the truth. Now we are very inter- 
ested in this these days. We are concerned about 
it. We feel that as educated people it is a part of 
our business in particular to defend the faith. We 
are exhorted to do so in Jude 3. We should “earn- 
estly contend for the faith once and forever delivered 
to the saints.” But how are we to do this? We tend 
to do so in terms of apologetics. Again I want to 
say that I am not denouncing or dismissing apolo- 
getics. I believe apologetics has its place, but I am 
certain that we are attaching far too much impor- 
tance to it, and that far too many of our books are 
in the defense of the faith and in the realm of apolo- 
getics. We are trying to reason and to argue, to 
show our knowledge and to make accommodations. 
But it does not seem to avail much. We do not seem 
to be making much of an impression. 

Well how is the truth to be defended? In Acts 
6 you find Stephen in this self-same position. And 
this is what we read in verses 9 and 10: “Then 
there arose certain of the synagogue which is called 
the synagogue of the Libertines, and Cyrenians and 
Alexandrians, and of them of Cilicia and of Asia, 
disputing with Stephen. And they were not able to 
resist the wisdom and the spirit by which he spake.” 
Stephen’s secret was that he was full of wisdom and 
faith and power because he was full of the Holy 
Ghost. And because of that he could meet these 
disputers in such a way that they could not resist 
the wisdom and the Spirit by which he spoke. That 
is the way to defend the faith and stand for the 
truth. 
Let us consider some other examples of this same 





NOT PEACE BUT A SWORD 

AWAY THEN with all those prophets who say to 
the people of Christ, “Peace, Peace” and there is 
no peace! Blessed be all those prophets who say 
to the people of Christ, “Cross, Cross” and there 
is no cross! Christians are to be exhorted that 
they be diligent in following Christ, their Head, 
through penalties, deaths and hell; and thus be 
confident of entering heaven rather through many 
tribulations than through the assurance of peace. 
—Martin Luther 
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method. The Apostle Paul had many adversaries in 
Corinth, and they were criticizing him and saying 
bitter things about him. They were trying to ridi- 
cule him. They said, “His presence is weak and his 
speech contemptible.” (1 am afraid that the Apostle 
Paul would not be a popular modern evangelist. He 
was not much to look at. We are told that he was 
a short man, bald-headed with a hooked nose, and 
that he had a horrible inflammation of his eyes, an 
ophthalmia, which made him utterly repulsive to 
look at.) That was the sort of thing they were say- 
ing about him. And the Apostle writes to them and 
this is what he says (I Corinthians 4:19, 20): “I 
will come to you shortly, if the Lord will, and will 
know not the speech of them which are puffed up, 
but the power. For the kingdom of God is not in 
word but in power.” The thing that matters, he says, 
is not understanding or mere speaking; it is the 
authority, the power of the Holy Ghost. That was 
his method. 

The Apostle says very much the same thing to that 
same church in II Corinthians 10:3-5, where he puts 
it thus: “For though we walk in the flesh, we do 
not war after the flesh: (For the weapons of our 
warfare are not carnal, but mighty through God to 
the pulling down of strongholds;) Casting down 
imaginations, and every high thing that exalteth it- 
self against the knowledge of God, and bringing 
into captivity every thought to the obedience of 
Christ.” That is his method. He is in the flesh, he 
walks in the flesh, but he does not war “after the 
flesh.” He has another authority, another power. 
It is the power and authority of the Holy Ghost that 
was in him. He is ready to meet the whole world, 
and he can demolish all authorities and castles and 
powers and dominions. 

Surely it is important for us to realize that this 
is the only authority still. We can put up our au- 
thorities, and the world puts up its authorities. It 
is one authority against another. We spend our 
time in quoting names and authorities and discover- 
ing this detail and that. We see something in the 
newspaper to the effect that some person or other 
has now become a believer. And we think that all 
is going to be well. But the situation remains un- 
affected. The only authority that will avail us in 
all these respects is the authority of the Holy Ghost. 

That brings me to the most practical matter of 
all, the authority of the Holy Spirit in evangelism 
and in witnessing. Here we are taking the truth out 
into the world among those who are not believers. 
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There is nothing so important at that particular point 
as to be clear about this authority of the Holy Spirit. 
I remember once reading a phrase in an article 
written by a man about a meeting in which he had 
listened to two speakers. It was not a religious meet- 
ing; it was a secular meeting, a political meeting. 
What he said about those two speakers came to me 
as a conviction from the Holy Spirit. He said that 
as he listened to the two men he felt that this was 
the main difference between them: that the first had 
spoken brilliantly as an advocate, the second had 
spoken as a witness. And I asked myself, which am 
1? Am I an advocate of these things or am I a 
witness? You can be an advocate of Christianity 
without being a Christian. You can be an advocate 
of these things without experiencing them. If you 
have intelligence, if you have been rightly trained, 
you can understand the Scriptures in a sense, and 
you can lay them out before others. You can pre- 
sent all the arguments, you can put the case for a 
kind of Christian philosophy. And it sounds won- 
derful. But you may be standing outside it the 
whole time. You may be talking about something 
which you do not really know, about Someone you 
have never met. You are an advocate, perhaps even 
a brilliant advocate. But note what the Lord said 
to the Apostles: “Ye shall be my witnesses.” 

Let us work this out together. What the Holy 
Ghost does with His authority is to make us wit- 
nesses. I have already shown how our Lord Himself 
needed this authority before He could preach and 
do His mighty works and exercise His ministry. As 
regards His disciples we find that after the Resur- 
rection, just before the Ascension, our Lord comes 
to these men who had been with Him for three years 
and said (Acts 1:8): “But ye shall receive power 
after that the Holy Ghost is come upon you: and 
ye shall be witnesses unto me both in Jerusalem 
and in Samaria and unto the uttermost part of the 
earth.” Do we realize the full significance of that? 
Here were men who had been with Him for three 
years. They knew Him intimately, they had listened 
to His sermons, they had seen His miracles. They 
had stood there and had watched Him as He died 
upon the cross. They had seen Him buried in the 
grave. They knew that He had risen from the dead. 
He had spoken to them, and He had eaten the 
broiled fish and honey with them. They had had 
contact with Him during the 40 days and He had 
taught and instructed them about Himself. (See 
Luke 24.) If ever men were in a position to testify 
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to the Resurrection and to all the facts about the 
Lord, it was these disciples. And yet what our Lord 
tells them is that they cannot do it until they have 
been baptized with the Holy Ghost. Even they could 
not witness to Him and His works, about who He is 
and what He has done, until they have received the 
power. Knowledge of the facts is not enough. Before 
you can witness effectively there must be this power 
of the Holy Spirit. And they received it on the Day 
of Pentecost. The result was, of course, that Peter 
began to preach immediately with boldness and au- 
thority and power. And three thousand were con- 
verted. We read in Acts 4 that the authorities could 
not dispute the boldness with which Peter and John 
bore witness to the Resurrection and said these 
things. It was nothing but a manifestation of the 
authority of the Holy Ghost. The same Peter who 
had been so nervous and apprehensive (indeed, who 
had been such a coward that, because he was afraid 
of losing his life, he had denied his own Lord, his 
greatest friend and benefactor), now stands up with 
boldness ready to confront the whole world and all 
the devils in hell, and proclaims this Jesus whom he 
had go recently denied saying “I don’t know Him. I 
don’t belong to Him.” What is this? The authority 
of the Holy Spirit, the Holy Spirit manifesting His 
authority in an extraordinary manner. 

We read later that after these men had been ar- 
rested and had become free again they met together 
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and had a prayer meeting (Acts. 4:23-33). “When 
they had prayed the place was shaken where they 
were assembled ‘together, and they were all filled 
with the Holy Ghost, and they spake the Word of 
God with boldness.” That is His authority. When 
He comes upon a meeting, He not only takes hold 
of men, He can even shake walls and buildings. In 
Acts 4:33 we read: “And with great power gave 
the apostles witness of the resurrection of the Lord 
Jesus: and great grace was upon them all.” 

What was the secret of their power? That they 
were able to argue scientifically that resurrection is 
possible? That they were able to reconcile the mir- 
aculous with the scientific? No! It was the author- 
ity and power of the Holy Ghost turning these men 
into living witnesses who were irresistible. “And 
great grace was upon them all.” 

As you go on through the Acts of the Apostles and 
read about the mighty ministry of the Apostle Paul 
you find exactly the same thing. Here is one illus- 
tration of this. Paul is preaching and is resisted by 
a man called Elymas, the sorcerer. This is what 
happened (Acts 13:9 ff): “Then Saul, filled with 
the Holy Ghost, set his eyes on him (Elymas) and 
said, O full of all subtilty and all mischief, thou 
child of the devil, thou enemy of all righteousness, 
wilt thou not cease to pervert the right ways of the 
Lord? And now, behold, the hand of the Lord is 
upon thee, and thou shalt be blind, not seeing the 
sun for a season. And immediately there fell on him 
a mist and a darkness; and he went about seeking 
some to lead him by the hand.” That is the author- 
ity given by the Holy Spirit to the Apostle, the 
servant. 

There are certain specific statements in Scripture 
which define this clearly. Take for instance I Cor- 
inthians 2. If I may say so, I am of the opinion that 
this chapter is, for evangelicals today, in many ways 
the most important chapter in the Bible. Look at 
this mighty man, Paul, this colossus of a man who 
had one of the greatest minds the world has ever 
known. There is no question about that, judged 
from any standpoint. And yet Paul tells us that 
when he went to Corinth he was “in weakness, and 
in fear and in much trembling.” He did not bounce 
on to a platform radiating self-confidence and self- 
assurance and authority. And he did not let off a 
few jokes to put himself right with the congregation. 
He was not perfectly at ease, a “master of assem- 
blies.” “Weakness, fear and much trembling.” Why ? 
Because Paul knew his own limitations. He knew 
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what he could not do, and he was terrified, indeed 
he trembled lest in any way he or his personality 
might come between those souls and this tremendous 
message which had been committed unto him. But 
he goes on and tells us: ““My speech and my preach- 
ing was not with enticing words of man’s wisdom.” 
He did not put on things which he knew would 
appeal to them. He did the exact opposite. He de- 
termined “not to know anything among you save 
Jesus Christ and him crucified.” Moreover, he says: 
“My speech and my preaching was not with enticing 
words of man’s wisdom, but in demonstration of the 
Spirit and of power: That your faith should not 
stand in the wisdom of men, but in the power of 
God.” Both regarding matter and manner he did 
not pander to the popular taste. And the result was 
that when he spoke, though some might say that “his 
speech was contemptible,” there was power, and 
men and women were convicted and converted, and 
became Christians and were established in the 
Church. What was it? It was “the demonstration 
of the Spirit and: of power.” It was this Holy Ghost 
authority. And nothing else can ever give us true 
authority. 

In I Thessalonians 1:5 the Apostle Paul puts it 
thus: “For our gospel came not unto you in word 
only, but also in power, and in the Holy Ghost, and 
in much assurance.” I believe that assurance was 
in the Apostle as well as in the people who believed. 
It was not the mere word of man. They were not 
listening to a mere human exposition. He did not 
set forth some new and strange philosophy. It was 
the Word of God that came “with power and in the 
Holy Ghost and in much assurance.” And they re- 
ceived it with joy, and suffered persecution and 
whatever might come, because it had been planted 
in their hearts by the Holy Ghost Himself. 

The Apostle Peter says exactly the same thing. 
He talks in I Peter 1:12 about the “things which 
are now reported unto you by them that have 
preached the gospel unto you with the Holy Ghost 
sent down from heaven; which things the angels 
desire to look into.” It is “with the Holy Ghost sent 
down from heaven” that the gospel is preached with 
assurance and conviction, with authority and with 
fae: 

Surely this is the greatest need at the present time. 
Go back and read the history of the great revivals 
in the Church, and you will find that this is the thing 
that has always been present. Two hundred years 
ago a great evangelical awakening was witnessed in 
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England, in America, in Scotland and in Wales. One 
of the leaders in Wales was a man called Howell 
Harris. As you read his journals you find that he 
keeps on saying something like this: “Arrived at 
such and such a place, preached. Felt the old au- 
thority.” Then another time he says that he preached 
in a place: “No authority.” It grieved him and he 
was unhappy. He fell down before God and searched 
his heart and confessed his sin and sought the au- 
thority again. He was never happy unless he was 
aware of “the authority.” It was always the same 
message, but that was not enough without the au- 
thority. He knew that preaching, in a sense, was 
vain apart from “the authority.” 

One cannot read the journals of Whitefield and 
of Wesley without finding exactly the same thing. 
I remember reading in the journals of Whitefield a 
statement he makes of what happened while he was 
preaching in a place called Cheltenham in England. 
This is how he expressed it: “The Lord came down 
amongst us.” The authority! “There was a shout 
of a King amongst us,” he said on another occasion. 
And John Wesley constantly expresses the same 
thing. That was the essence of his experience in the 
meeting at Aldersgate at London when he felt his 
heart “strangely warmed.” It was from that mo- 
ment that he had this authority, with the result that 
his ministry was entirely transformed. Jonathan 
Edwards had exactly the same thing. Dwight L. 
Moody had the same thing. It was after that ex- 
perience while he was walking down Wall Street in 
New York City, when the Holy Ghost came upon 
him, that Moody received his authority. He preached 
the sermons that he had preached before, but they 
were transformed. Why? It was the authority of 
the Spirit. 

It is unmistakable. I remember reading again 
in Whitefield’s Journal of his first visit to North- 
ampton, Massachusetts, the first time he met the 
mighty and saintly Jonathan Edwards. Whitefield 
says he would never forget how, as he had the privi- 
lege of standing and preaching in the pulpit, he was 
watching Jonathan Edwards listen to him with tears 
streaming down, and a most heavenly smile upon his 
face. What was it? It was not merely the preach- 
ing of Whitefield, matchless orator though he was. 
Jonathan Edwards was experiencing the authority of 
the Holy Spirit. He had had it himself. He could 
see it in his brother, his fellow-servant of God, and 
he was rejoicing in it. 

It is a wonderful thing when a preacher can en- 
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joy another man’s preaching as much as his own. 
Nothing but the Holy Ghost can do that. 

I could continue at great length. But let me end 
with one further story. There was an old preacher 
in Wales about 170 years ago who was invited to 
preach at a great preaching convention held in a 
little town. All the people had already assembled, 
but the preacher had not come. So the local minister 
and the authorities sent a maid back to the house 
where the preacher was staying to tell him that they 
were waiting for him, that everything was ready. 
The girl went and when she came back she said: 
“I didn’t like to disturb him. He was talking to 
somebody.” 

“Oh?” said they, “that is rather strange because 
everybody is here. Go back and tell him that it is 
after time and that he must come.” 

So the girl went back again, and again she re- 
turned, and they said, “Well, what about it?” 

She replied, “He is talking to somebody.” 

‘“‘How do you know that?” they asked. 

She answered: “I heard him saying to this other 
person that was with him, ‘I will not go and preach 
to those people if you will not come with me.’ ” 

“Oh, it’s all right,” said the other ministers, “We'd 
better wait.” 

The old preacher knew that there was little pur- 
pose in his going to preach unless he knew of a 
certainty that the Holy Ghost was going with Him 
and giving him authority and power. And he was 
wise enough, and had sufficient spiritual discern- 
ment, to refuse to preach until he knew that he had 
this authority, and that the Holy Ghost was going 
with him and going to speak through him, and was 
going to use him. But you and I often preach with- 
out Him; and all our cleverness and learning, and 
all our science and all our apologetics lead to noth- 
ing because we lack the authority of the Holy Ghost. 

Finally, just a word about the authority of the 
Holy Spirit in the Church. Obviously again we are 
faced with a large subject. I am merely going to 
hint at certain things. He gives gifts to the Church. 
Read I Corinthians 12 and you will find He does 
that in a sovereign manner. He does it according 
to His own will and understanding. You cannot 
dictate to Him. You must not therefore say: “It is 
time that the Church began to claim the gift of 
healing, or of miracles or of something else.” We 
do not claim. He gives, He dispenses according to 
His own sovereign will. We have referred already 
to the formation of the canon and have seen that 
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that was clearly the leading of the Spirit. 

I want now to consider especially the authority 
of the Holy Spirit in the Church as manifested and 
revealed in revivals of religion. 

We must exercise great care in handling such a 
subject, but it does seem to me to be a great pity 
that that wonderful man of God, Charles G. Finney, 
who was so mightily used, should have introduced 
the notion that men can arrange and organize a re- 
vival. To me it is a matter of deep regret because 
I think it introduces an element of confusion and 
leads many to speak of evangelistic campaigns as 
revivals, and to talk about holding a revival. You 
cannot announce that a revival is going to be held. 
It is sheer confusion of language, and it is extremely 
misleading. I believe it is even capable of quench- 
ing the Spirit. A revival is something that can 
never be arranged and organized by men. A re- 
vival is the result of the direction and action of the 
Holy Ghost in authority and power. A revival does 
not just mean preaching the gospel with the result 
that a number of people are converted. A revival 
means the Holy Ghost descending upon a church or 
a community or a countryside or a country in power 
and in might, in an unmistakable manner, breaking 
men down, and perhaps even casting them physically 
to the ground. It leads to agonies of repentance and 
searchings and longings for Christ and for peace 
and salvation. That is what is meant by revival. 

There was a genuine revival, as I have been say- 
ing, 200 years ago. It was a genuine revival that 
broke out in Northampton, Massachusetts. Jonathan 
Edwards stood in the pulpit with his manuscript in 
his hand. There he was reading a sermon, and as 
he preached people literally fell to the floor under a 
terrible conviction of sin and their lost estate. And 
they cried out. In times of revival people are to be 
seen walking about the lanes and the streets and the 
roads in a district in the small hours of the morn- 
ing crying out for peace with God. They knock at 
the door of the minister, saying: “Can you not give 
me relief?” They are convicted of sin and they see 
themselves as sinners before a holy and mighty God. 
They are alarmed and terrified by the terrors of 
hell. Those are always the characteristic features of 
revival. People are often converted in revivals even 
before they get to the meeting. As they are walking 
to the meeting the Spirit descends upon them. Men 
working in the fields are suddenly compelled to fall 
on their knees and to cry out to God for mercy. 
That is revival. The Spirit of God is shed abroad 
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and comes down in might and authority and power. 

There is nothing that so shows the authority of 
the Holy Spirit as that. The long history of the 
Church can be put in the form of a graph. It starts 
there at Pentecost in what may be described as a 
mighty revival. After a lapse of time, you remem- 
ber, that seemed to pass off and the power appeared 
to have gone, and the Church went down into a 
trough. The devil and the world were attacking, and 
everything seemed to be lost. The Church had no 
authority and no power, and men were desperate. 
Suddenly God pours out His Spirit again. There is 
a mighty revival and the Church is lifted up to the 
very crest of the wave once more. That is the his- 
tory of the Church. It has not been a steady dead 
level. We might like it to be like that, but it has 
never been so. It has always been this up and down, 
and the ups are always revivals, the shedding forth, 
the pouring forth of the Spirit. That is the term 
used in the second chapter of Acts and everywhere 
else. Under such mighty outpourings men have tes- 
tified that they have learned more of God and of 
the Lord Jesus Christ in an hour in a meeting dur- 
ing revival than they had learned in a lifetime of 
Bible study and reading theology. At the same time 
men and women who had hitherto belonged to the 
world and who had never heard the gospel before 
seemed to be put almost into the same position in a 
second. That is the authority of the Spirit, that is 
the power of the Holy Ghost in revival. 

There is something very wonderful about this. A 
statement in the Psalms says: “He that dwelleth in 
the heavens shall laugh,” and I believe that God 
sometimes laughs at the Church. He sees us ready to 
put out our hands to steady the ark. We think that 
we alone can do it. We are greatly concerned and 
we hold our conferences and bring forth our pro- 
posals. But they all come to nothing. Then when 
we are quite exhausted after all our great campaigns 
and conferences and our brilliant organizations, and 
have spent all our money, and things have still gone 
from bad to worse, God unexpectedly—in the last 
place where you would ever have expected Him to 
do so and through the last person you would ever 
have thought of — suddenly sheds forth the Spirit 
and the Church rises to a new period of glory, of 
power and of influence. Men and women are con- 
verted in masses, and the power of the Truth is 
again upon them. So the Holy Spirit manifests His 
authority in the Church in revival. 

What conclusions do we arrive at as the result 
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of all this? Let me put it like this. Let us go 
on with our practical efforts and let us go on with 
our study, but God forbid that we should rely upon 
that. Let us equip ourselves as best we can. We 
shall never be as able and as learned as the Apostle 
Paul or St. Augustine or Luther or Calvin. They 
were men of great learning and giant intellects. That 
is the kind of man God seems to use when He does 
His greatest things in the history of the Church. Let 
us go on and seek knowledge and learning and equip 
ourselves as perfectly as possible. But in the name 
of God let us not stop at that. Let us realize that 
even that, without the authority and the power of 
the Spirit, is of no value at all. “Though I speak 
with the tongues of men and of angels, and have not 
love (a product of the work of the Spirit), I am be- 
come as sounding brass or a tinkling cymbal” (I 
Corinthians 13:1). It does not matter who or what 
I am or what I may do; it will get me nowhere. It 
is this power, this authority of the Spirit that alone 
avails, 

Now this is what grieves me. I very rarely hear 
any Christians today, even evangelicals, praying for 
revival. What do they pray for? They pray for 
their own organized efforts, either at home or in 
various other lands. In a typical prayer meeting this 
is what happens. “First of all let us have the re- 
ports,” says the chairman. Having heard them, he 
says: “Let us go to prayer about it. You have heard 
the facts; let us pray about them.” We pray only 
for blessing on our efforts, whether it be a great 
evangelistic campaign, or work in the foreign field. 
That is quite right, of course, and we should do 
that. But the trouble is that we always start with 
ourselves and our ideas and efforts and ask God to 
bless them. When did you last hear anyone praying 
for revival, praying that God might open the win- 
dows of heaven and pour out His Spirit? When did 
you last pray for that yourself? I suggest seriously 
that we are neglecting this almost entirely. We are 
guilty of forgetting the authority of the Holy Spirit. 
We are so interested in ourselves and in our own 
activities that we have forgotten the one thing that 
can make us effective. Let us continue to pray for 
the particular efforts, for your minister and his 
preaching every Sunday, and all his activities, for 
all essential organizations and for evangelistic cam- 
paigns, if we feel led to have them. But over and 
above and before it all, and after it all, let us pray 
and plead for revival. When God sends revival He 
can do more in a single day than in fifty years of 
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all our efforts and our organization. That is sheer 
history which emerges clearly from the long story 
of the Church. 

This is the greatest need today, indeed it is the 
only hope. Let us therefore decide that day by day, 
and many times during the day, we will spend our 
time before God praying and pleading for revival. 
But we will never do so until we have come to the 
end of ourselves and the end of our own resources. 
We will only do so when everything else has failed, 
and we have realized our utter bankruptcy and im- 
potence, when we realize that our Lord spoke the 
simple truth when He said: “Without me ye can 
do nothing” (John 15:5). 

Let us remind ourselves that the God who in the 
past has come suddenly and unexpectedly upon the 
dying Church, and has raised her to a new period 
of life and victory, can do the same still; that His 
arm is not shortened, nor His power in any sense 
diminished. Let us wait upon Him, let us plead with 
Him, let us learn to agonize in prayer, and let our 
one prayer be: 


- Revive Thy work, O Lord, 

Thy mighty arm make bare 

Speak with the voice that wakes the dead, 
And make Thy people hear. 


“O Lord, I have heard thy speech, and was afraid: 
O Lord, revive thy work in the midst of the years, 
in the midst of the years make known; in wrath re- 
member mercy” (Habakkuk 3:2). END 





HORATIUS BONAR 


The avoidance of little evils, little sins, little 
inconsistencies, little weaknesses, little follies, 
little indiscretions and imprudences, little foibles, 
little indulgences of self and of the flesh, little 
lies and other aberrations from high integrity, 
little touches of shabbiness and meanness . . 
little indifferences to the feelings and wishes of 
others: the avoidance of such little things as these 
goes far toward making up at least the negative 
beauty of a holy life. And then attention to the 
little duties of the day and hour, in public trans- 
actions or private dealings or family dealings; to 
little words and looks and tones; little forebear- 
ances, little tendernesses, little plans of self-for- 
getfulness and quiet kindness to others: these are 
the active developments of a holy life, the rich 
and divine mosaics of which such a life is com- 
posed. 
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M ANY WHO READ these lines will doubtless be fac- 
ing the great issue of the sacrifice involved in be- 
coming a missionary. 

Many will have a sense of dread for that moment 
when they will have to say goodbye to their nearest 
and dearest, perhaps forever; when the home of a 
thousand happy memories must be left for good; 
when deep, spiritual friendships will be sacrificed 
for the higher aim of spiritual service overseas; 
when with one mournful, agonizing wail of a ship’s 
siren they will be voluntarily cut off from the many 
precious ties that bind them to their native land, 
for the sake of proclaiming the gospel in less privi- 
leged parts of the world. 

Yet this tremendous crisis in an individual’s life 
is only 95 per cent of the missionary’s sacrifice. 
When he has recovered from the ordeal — and 
ordeal it is—of separation from practically all he 
holds dear, he soon arrives in a foreign country. 
There a further 5 per cent sacrifice is required of 
him, if he is to be effective in his service. So im- 
portant is this final 5 per cent that it bears much 
study by the missionary candidate. 
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St. Paul, the best missionary of all time, declares 
the great principle which he applied to all his mis- 
sionary enterprises: “I am become all things to all 
men, that I may by all means save some” (I Corin- 
thians 9:22). This principle of pliability is a tre- 
mendous factor in the success or otherwise of foreign 
missions, and if it is not applied, if the missionary 
does not really “become all things to all men,” his 
95 per cent sacrifice may be rendered almost vain, 
and his faithful preaching of the gospel message 
may become quite ineffective. The Pauline principle 
of missionary work has its application today on 
every mission field, where national feeling compels 
missionaries to re-think their attitude after years of 
work, 

First of all, overnight the new missionary becomes 
a foreigner. All that makes you a typical American, 
perfectly geared to the American way of life, now 
stands out as different, unusual, even strange and 
unfriendly. In many countries your very “American- 
ness” will be a barrier to receiving the gospel you 
present. To become effective your whole personality 
will have to go through the process of re-molding. 
To the extent that this is possible, you will need 
to be re-cast into the national pattern of your 
adopted country. 

One obvious way of doing this is always to speak 
the language of the country in the presence of 
the people. In many evangelical missions, national 
Christians hear missionaries, who speak the native 
language, talking among themselves in English — 
usually, alas, fairly conspicuously—and a sense of 
separation is immediately created. Even if you only 
have a few words of your new language, use them 
ungrammatically, rather than rely on English. People 
will give you credit for having made the effort! 
Often I have seen missionaries laughing and talking 
in English together when in the presence of those 
who speak no English. It is not only the simpler 
type of native mind that begins to wonder: “Are 
they laughing at our expense?” 

Giving the last 5 per cent will mean hard study 
with a view to mastering the language. Most mis- 
sionaries learn enough to be able to preach and do 
shopping, and then drop studies, engrossed with the 
work that presses in on all sides. One missionary I 
know, with over 25 years’ service on the field, when 
conducting a service invariably spoke in English to 
his wife, who played the organ. A suitable hymn 
having been chosen, it was announced first in Eng- 
lish to the wife, then in Portuguese to the congrega- 
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tion! Truly, we are always foreign missionaries. 

It is regrettable that often evangelical mission- 
aries take less pains with the language than do those 
who are doctrinally not evangelical. Surely if the 
truth of the gospel is to be presented by us, it is 
worthy of our finest linguistic efforts. In most 
missionary countries today, the ever-growing edu- 
cated class cannot be expected to sit at the feet of 
foreign preachers who will not take the time, or 
make the effort, to learn to speak the national tongue 
correctly. 

But it is not only our speech that labels us for- 
eigners. Usually you can pick out the foreign mis- 
sionary a mile away. Our clothes and our manners 
are all stamped “Made in U.S.A.” Though accept- 
able at home, these tend to create a barrier between 
us and folk of utterly different ways, whom we 
would win for Christ. Often we missionaries go 
around in a T-shirt, or a gaudy sports shirt. Un- 
doubtedly such attire is most comfortable, but I 
have never seen a Brazilian pastor walk the streets 
dressed that way. It may be uncomfortable to dress 
more formally, but it is a small part of that 5 per 
cent sacrifice needed to gain our objective of becom- 
ing all things to all men. 

Part of this sacrifice will involve friendships, 
for one surely needs friendship abroad. Yet the 
more the “mission” works on “compound” lines, the 
more the circle of one’s real friends is limited to 
the exclusive few who are a part of the English- 
speaking community. But the right to exclude from 
real friendship those nationals whose social status 
is not hopelessly below ours is only exercised at a 
risk to the progress of the gospel which knows no 
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distinction of nationality. 

Resentful nationalism is the natural fruit of 
preaching gospel truth which has not been applied 
to the social life of the missionaries. 

Societies do exist in which national workers are 
on an equal footing with foreign missionaries. This 
has produced not only good team-work, but relaxed 
social relationships. In many countries the local 
“society” is open to receive the missionary socially, 
and by making contacts a way is opened not only 
for personal friendship, but for the gospel we want 
to propagate. It is a very easy thing to work in a 
whirl of mission activities which are largely sealed 
off from community life and interests. 

The last 5 per cent of sacrifice will also have 
a bearing on those who provide employment for 
natives. The day of the “Big White Chief” is nearly 
finished in our modern world, but its spirit can live 
on in the heart of a missionary who quickly ac- 
customs himself to thinking of a mature native as 
his “boy”—horrid term to apply to a potential or 
actual Christian brother! The problems attached 
to employment of labor are complex, but even more 
for anyone who professes to follow the One who 
taught that “whosoever will be chief among you, let 
him be your servant” (Matthew 20:27). One fun- 
damentalist missionary once sent me a message by 
hand of his “boy” and asked me to reply by his 
“donkey”—referring to the man who was a Chris- 
tian. 

What a tragic denial of the gospel of Christ! 

Nor will the sacrificial life be complete unless the 
follower of Christ abroad relinquishes ideas of his 
own national superiority, ideas which inevitably re- 
flect adversely on the new country where he is living. 
After living in a highly civilized society all our 
days, it is only natural that a less privileged land 





SAMUEL RUTHERFORD 


“For we know that all things work together for 
good to them that love God.” Therefore ship- 
wreck, losses, etc., work for the good of them 
that love God. Hence I infer that losses, dis- 
appointments, ill tongues, loss of friends, houses 
or country are God’s workmen, set at work to work 
out good for you out of everything that befalleth 
you. Let not the Lord’s dealings seem harsh, 
rough or unfatherly because they are unpleasant 
. . . Ye know not what the Lord is working out 
of this but ye shall know it hereafter. 





will call forth unfavorable comparisons. Yet the 
voicing of those comparisons is bound to prejudice 
the gospel. 

Sometimes missionaries have been indiscreet 
enough to criticize the politics and other ways of 
life of the country which has shown them hospitality. 
Such remarks have a way of becoming known. When 
you go abroad, you will be shocked by much, but do 
not let that fact so influence your outlook that your 
foreign friends will be constantly hearing how much 
better things are in your country. There are enemies 
of the gospel aplenty. Today, men are willing to 
denounce missionaries as being “‘agents of imperial- 
istic policy.” Casual criticisms, expressed in un- 
guarded conversation about the country you were 
called by God to work in, may prove to be grist in 
the mill of political propaganda that will militate 
against the gospel. 

The 100 per cent missionary sacrifice will not 
require the elimination of all recreation—to the 
contrary, a missionary will be all the more effective 
for having wise recreation. But all kinds of recrea- 
tion have their dangers. Reading is an excellent 
example of this: many a sacrificial life has been 
weakened by undisciplined use of time spent on 
magazines and light literature. There are missionary 
homes where Time, Saturday Evening Post and 
Readers’ Digest have gradually encroached too 
much on the valuable time of the ambassador for 
Christ. Too few take time to study the history, 
literature and culture of their new country which 
they are seeking to enrich with the treasure of the 
gospel. Thus our foreignness is accentuated, even 
after learning the language, by ignorance of the 
country’s background. 

It is not too attractive to study history all over 
again, after graduation, but it will be a sacrifice in 
time that is more fruitful than too much light litera- 
ture. Remember that our grand design is to be “all 
things to all men.” 

This last 5 per cent of sacrifice is summed up 
in Paul’s attitude of pliability and identification 
with those whom he sought to reach. The principle 
is not his own, for we see its perfect outworking in 
our Lord Himself. No foreignness attaches to His 
person; His appeal is truly universal; His example 
is sublime as a model of grace, humility and attrac- 
tiveness, to all who would propagate His gospel of 
redeeming love. Those who would represent Him 
among men are always ultimately faced with the 
necessity of making the same kind of sacrifice. END 
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ENCOURAGING 


BRAZIL 


a is one of the brighter spots on the mission- 
ary map, with a large and growing church that is 
thoroughly Brazilian, led by Brazilian Christians 
who are men of outstanding qualifications. 

The gospel has penetrated into all classes of Bra- 
zilian society. Many thousands of poorer people 
hear its message gladly, both in industrial and rural 
zones. But many men of prominence also, in busi- 
ness, in the professions and even in the government 
confess their faith boldly, so that the “believers,” 
as evangelicals are universally called in Brazil, are 
widely respected. 

But there are dark spots on the present picture 
and other clouds that threaten future trouble. Com- 
munism, while suppressed by the government, makes 
constant inroads among the poorly paid factory 
workers of large centers such as Sao Paulo and Rio. 
Communist literature is widely distributed, and 
many of the well educated have been deceived by 
the ideals which communism proclaims. A com- 
munist attempt to take over the government would 
find many adherents. 

Nationalism too is strong in Brazil and has been 
exploited by the communists. Foreign companies, 
which might have given effective aid in exploration 
for sorely needed petroleum, have been kept out 
by the popular cry, “The petroleum is ours” (i.e., 
“No foreign exploitation!”’) 

Yet anti-foreign spirit is always softened by the 
outstanding affability of Brazilians and their hos- 
pitality to foreigners. Even revolutions in Brazil 
are quiet affairs. Time magazine said the revolu- 
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tion that followed the election two years ago was 
“almost gentle.” Missionaries have often seen that 
typical Brazilian gentleness diminishing the tensions 
that nationalism and hostile ideologies might other- 
wise have caused. And the fact that the church is 
so thoroughly indigenous has removed it pretty 
thoroughly from any hint of foreign imperialism. 

False feelings of racial superiority have been very 
happily absent in most dealings between mission- 
aries and the national brethren, and the resulting 
fellowship is a blessing to all involved. The princi- 
pal denominations have their national conventions, 
synods, etc., conducted entirely by Brazilians, while 
the foreign missions are limited largely to the work 
of training national leaders and helping with the 
evangelization of still neglected areas. 

There is a spirit of fellowship among most of 
the evangelical societies and mission boards, al- 
though each tends to carry on its own work without 
a great deal of contact with other groups. In re- 
cent years campaigns carried on by Edwin Orr and 
Youth for Christ have brought about a closer coop- 
eration among all evangelicals. 

In its outward forms, the Brazilian church is 
largely modeled on the American or British pattern. 
Each denomination has set up its type of govern- 
ment and forms of worship as practiced in the home 
country of the missionaries. Yet this is not surpris- 
ing when we remember that even the national gov- 
enment of Brazil was largely patterned after the 
government of the U.S.A. Church leaders and the 
people in the pew all seem at home with the forms 
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they use. One of the major denominations, Presby- 
terian in background, has carried on for fifty years 
entirely independent of any missionary organization, 
yet it still maintains quite acceptable Presbyterian 
traditions. 

Local control of course implies local support, and 
this has been thoroughly accepted by the Brazilian 
church. Yet there is a weakness here. Perhaps be- 
cause of the wide divergence between the living 
standard of manual laborers and professional men, 
it has become an accepted fact that congregations 
cannot support their pastors on the level of profes- 
sional men, unless they carry on some secular em- 
ployment in addition to their pastorate. And since 
that viewpoint has become established, even large 
churches which could support their pastors quite 
suitably feel no urge to give liberally. Let the 
pastor follow the trend and seek employment to 
lighten the financial load! But the result is damag- 
ing to the churches. 

The Brazilian church is evangelistic. Street meet- 
ings and personal evangelism are carried on by 
many. Home mission boards constantly seek to 
reach out into new areas. However, there is still 
little vision for other races and other lands. A ro- 
mantic interest in the Indians of the vast Amazon 
valley occupies the minds of Christian Brazilians, 
but, with one notable exception, they have done 
almost nothing toward their evangelization. Perhaps 
missionaries are partly to blame for fostering the 
idea that Indian evangelization is a task for foreign 
societies only. 

Yet there are signs of a stirring even in this re- 
spect. For fifteen years the Missao Evangelica Caiua 
has carried on the evangelization of the large Caiua 
tribe in southwestern Brazil. One Brazilian couple 
with deep love for the Indians took over a mori- 
bund work started by a foreign agency and, amid 
deep sacrifice, carried it on until finally it attracted 
the notice of many Brazilian churches. Able repre- 
sentation among the churches on the part of the 
directors and of the capable general secretary, who 
lives in Sao Paulo, has aroused among many a will- 
ingness to give for the evangelization of the Indians, 
and among many young people a willingness to go. 
Truly the time is ripe for new enterprises to make 
use of this newly awakened desire of the Brazilian 
church to reach out to the Indians of the hinterland. 

As to doctrinal position and Biblical teaching, 
there is a warm love for the Bible throughout almost 
every branch of the evangelical movement. But the 
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thoroughness of Biblical teaching varies widely 
from place to place and group to group. Seminaries 
and Bible schools have a large ministry, but there 
is great need for more of the ministry of teaching. 

Liberalism in doctrine has not had the influence 
in Brazil that it has had in some countries. But the 
presence of liberal theologians in two or three of 
the largest seminaries, which are still maintained 
by foreign missionary organizations, is a disturbing 
factor for many Brazilian Christian leaders. The 
seminary of one principal denomination, outstand- 
ing for its liberalism in the home land, has already 
produced a generation of pastors who reject the 
Bible as the only source of doctrine. The battle for 
purity of doctrine in other principal denominations 
is even now being won or lost in the seminaries. 

The need then for missionaries is two-fold. Spirit- 
filled men and women, sound in the faith and well 
prepared in the knowledge of the Scriptures are 
needed to lead the leaders of the Brazilian church 
into a more thorough grasp of Biblical truth. At 
the same time in the “other Brazil” the work of 
pioneering has only just begun. 

It is the Brazilians themselves who speak of the 
two Brazils. There is the Brazil of great modern 
cities, of modern industry and agriculture, and of 
rapidly improving means of communication. But 
west of a line stretching roughly from the northern 
state of Maranhao to the south of the state of Mato 
Grosso, transportation has not existed except by 
river. And outside the river cities of Belem and 
Manaus life is primitive and difficult, even for the 
many thousands of non-Indians who live in small 
villages and isolated settlements along the endless 
ramifications of the Amazon system of waterways. 

A new breath of life is stirring through this 
“other Brazil’ however, since the last great war, 
as airways have penetrated even to isolated villages 
of a thousand people or less. Ranchers and farmers 
who never saw a train or a car are riding planes. 
Missionaries too are realizing the open door that 
aviation brings and are using the commercial air 
lines or using their own private planes. Missionary 
Aviation Fellowship is even now setting up a cen- 
tral repair shop for missionary planes in order to 
serve all evangelical enterprises. At the same time 
they are planning to bring planes and pilots of their 
own to help in new advances being planned by sev- 
eral missions in remote jungle regions. 

The need for missionaries with linguistic prepara- 
tion is paramount among the jungle-dwelling tribes 


HIS, JUNE, 1957 


i 





FA 


an 


du 
tin 
the 
ack 
of | 
of | 


mo 


HI! 








of Indians. More than two hundred Indian langu- 
ages are still spoken within the borders of Brazil, 
and more than half the tribes that speak them are 
so thoroughly monolingual that the only approach 
possible is through the language of the tribe. 


Another racial group is growing in importance in 
north Brazil. Japanese agriculturists are pouring 
into the country and settling principally in the 
Amazon valley. One mission is beginning to send 
American Japanese with some background in the 
Japanese language to labor among these people. 


Other opportunities exist for specialized ministry, 
as in the field of literature. Brazil has long suffered 
because literary efforts directed toward Latin Amer- 
ica are usually carried out solely in Spanish, 
whereas these sixty million people speak Portuguese. 
Bible schools and seminaries suffer because there 
are so few textbooks available in the Portuguese 
language. The only complete commentary to be had 
is a brief one-volume edition. Yet the work of pub- 
lishing lags because so little attention has been 
given to distribution. The sale of Bibles and hymn 
books in Brazil is enormous since it is the work of 
every missionary and pastor, but evangelical book 
stores are found only in a very small handful of 
the largest cities. 


The outstanding fact about Brazil for the Chris- 
tian is its open door. Opposition from the Roman 
Church, which has held back evangelical advance 
in much of Latin America, has not been nearly so 
effective in Brazil. Communism may pose a threat 
for the future. But in Brazil today vast numbers 
are ready to give the gospel a hearing, and many 
of these will be saved—if the church of Christ, in 
Brazil and overseas, is faithful to her Lord’s com- 
mission. END 


FACELESS 
(Continued from page 15) 


and life, is either expressly set down in Scripture, 
or by good and necessary consequence may be de- 
duced from Scripture: unto which nothing at any 
time is to be added, whether by new revelations of 
the Spirit or traditions of men. Nevertheless we 
acknowledge the inward illumination of the Spirit 
of God to be necessary for the saving understanding 
of such things as are revealed in the Word.” 


It was dead orthodoxy, no longer knowing the 
moving of the Holy Spirit, and thus in thought and 
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life less than Biblical Christianity, which was the 
seed ground for humanism’s entrance into Christi- 
anity, first under the external form of Rome and 
later under the external form of “Liberal Protest- 
antism.” What is needed today is a commitment to 
revealed supernatural Christianity as it it sparklingly, 
uniquely different from, and revolutionarily against, 
all forms of simply philosophic and religious thought. 
And this means more than merely intellect, and 
more than merely intellectual scholarship stating and 
teaching the proper distinctive doctrines. It does 
mean this, but it also means a consistent super- 
naturalism wherein (rather than the “here,” the 
“natural,” being considered “here” and the “super- 
natural” being considered “there”) both the “nat- 
ural” and the “supernatural” are understood and 
taught to be a present reality in the present historic 
world; and then acting upon the reality of the uni- 
verse as it really is, through faith moment by mo- 
ment in our daily lives and in our Christian activi- 
ties. 

It is thus that we are, and we exhibit, the abso- 
lute antithesis to both the “firewood” aspect of 
communism and the faceless aspect of the post- 
Christian West; for it is only as the finite individual 
has personal communion with the infinite, the per- 
sonal God, that he has meaning. END 





HIS READERS 
(Continued from page 37) 


in Japan are to be compared, should this not be 
done by one who is in a more objective relationship 
to the groups mentioned? The author has sustained 
personal relationships to groups which receive praise 
and blame in the article. When the article says, 
“Evangelical missionaries . . . in practice do not 
vote with them or decide a matter together with 
them,” I would reply that a poll of representative 
Japanese might reveal that a considerable number 
of evangelical missionaries working with Japanese 
Christians do defer to them. I do not question the 
truth of the author’s assertion; I do question the 
area in which it is true. 

I do not know to what extent it is true that “usu- 
ally the ‘Liberal’ missionary is a fellow worker in 
a common cause.” Insofar as this observation is 
true, perhaps something can be said on behalf of 
the evangelical missionary. In general the “Liberal” 
is pre-war and the evangelical is post-war . . . Is it 








objective to compare the evangelical and “Liberal” 
efforts (in the sphere of Japanese identification) 
until the evangelical effort has had an equal amount 
of time to learn the language and to learn about 
Japan? 

What about the pre-war evangelicals? If it can 
be demonstrated that author Hasegawa’s praise of 
Liberal success in the area of cooperation is merited, 
then it must be remembered that an evangelical often 
has shown an aggressive opposition to idolatry. 
Ecumenically-minded Japanese church leaders have 
themselves asserted that it is the conservative who 
is more pronounced in his hostility toward idolatry. 
Any missionary who lacks or buries his convictions 
in this sphere did and can get along better with 
a large part of the Japanese church. 


The ‘idolatry problem persists in post-war Japan 
as a barrier to subordination. Take the case of 
post-war missionary X. Mr. X became part of a 
cooperative effort in which Japanese nationals (in- 
cluding Reverend A and Reverend B) were in the 
majority. Mr. X was pleased to be a part of some- 
thing which was characterized by a definite poten- 
tial for Japanese control at any point where there 
was a dispute between foreign missionary and Japa- 
nese national. But further involvement revealed an 
attitude on the part of his Japanese brethren toward 
idolatry which could not satisfy Mr. X’s conscience. 
Japanese Reverend A indicated that he felt it was 
all right for the Japanese to bow at the Shinto 
shrines if the government commanded. (Does the 
teaching of Daniel have no relevance to Japan?) 
Japanese Reverend B sponsored a young people’s 
conference at which a speaker (in answer to a ques- 
tion) said that it is all right for a Christian to bow 
at the shrines if the government so specifies. Rev- 
erend B does not personally believe it is right to 
do so, but he lacked enough conviction to correct 
the wrong impression given to the students. 


Any missionary can give similar examples. The 
two mentioned are significant because both A and 
_ B are prominent conservatives. When Japanese 
evangelical leadership shows a Biblical opposition 
to idolatry there will be more foreign evangelical 
missionaries who can take a place of subordination 
to Japanese leadership. 


And when the missionary is ready for the role 
author Hasegawa proposes, how does he proceed if 
he can find no basic agreement even on the defini- 
tion of such a crucial word as “indigenous?” Japa- 
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nese Reverend B, already mentioned, writes articles 
on the indigenous church in Japan. But in conver- 
sation with a missionary he once stated that indig- 
enous “has nothing to do with money.” And he 
receives money from the United States, maintaining 
an American mailing list! — Surely a failure to 
agree at this point produces tension at many others. 

The post-war period of missions in Japan has 
been unique in many respects. Most missionaries 
are ready to admit their mistakes and are concerned 
that they profit from them. That which makes a man 
a missionary in the first place can be expected even- 
tually to produce some fruitful sacrifice. These com- 
ments are not intended to present the case for evan- 
gelical missionaries in Japan; they are selected, 
somewhat arbitrarily, to suggest that there are areas 
of responsibility which the Japanese evangelical must 
face if he desires to accomplish the suggested goals. 
Tokyo, Japan Puitip FoxweLi 





EDITORIAL 
(Continued from inside back cover) 


you re fishing and they’re not biting. 

I thought of the kind of Christian I want to be 
—a strong one, a mature one. | thought how I'd 
like to go to a meeting, make a decision or raise 
my hand, and suddenly be a spiritual giant. But 
that hasn’t been God’s method—He hasn’t suddenly 
turned me from a little fish into a big one. Instead, 
as in all His growth processes, change is gradual, 
growth takes time. He does make changes, but usu- 
ally they’re not accomplished overnight. 

And, as in fishing when they’re not biting, so in 
Christian growth: patience is one important ele- 
ment. How does patience grow? “Tribulation work- 
eth patience.” 

* * * 

It’s been months since I wrote the above words. 

And I was wrong—at least partly so. 


I wasn’t wrong about the way / grow, painfully 
slowly rather than overnight. Nor was I wrong 
about the importance of patience and how it grows. 


But I was wrong about Danny, now almost five. 
For last Tuesday morning he was only a little fish 
But at twenty minutes after two that afternoon 
Danny suddenly became a big fish—his growing 
love for the Lord Jesus instantly complete, all sin 
gone forever, his little red pajamas exchanged for 
the pure white robe of Jesus’ righteousness. END 
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iis FISH with two boys— one ten, the other 
three ? 

You'll find it’s lots of fun, if it’s anything like 
our fishing trip up French Creek—even though we 
fished for several hours and didn’t catch anything. 

But there were motor boats and bees to watch, 
lines to unsnarl, sandwiches to munch on. And wild 
flowers to look at and smell. 

Then all of a sudden Joe had a bite. He got ex- 
cited, and when he reeled in we found that sure 
enough it was a bass—only, disappointingly, it was 
too small to keep. 

But to Danny’s three-year-young eyes the little 
bass was infinitely larger than the tiny minnows Joe 

and Danny—had been using for bait. And so he 
came running, his drop-line getting all tangled up 
in the underbrush that edged the creek. 

The excited words that came tumbling out re- 
vealed that I had not sufficiently explained the na- 
ture of fishing to my little boy. 

“Daddy,” he begged, “turn my little fish into a 
big one like Joey’s!” 

So I explained fishing to him, and later I thought 
of my life—for there’s a lot of time to think when 
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Representatives of the Billy Graham New 
York Crusade have held many meetings in Metro- 
politan New York colleges, universities and nurses 
training schools during the past month. At each 
meeting the gospel has been presented and the pur- 
pose of the Crusade has been explained, with a 
time for questions and answers. Saturday night, 
May 18 was special student night at Madison Square 
Garden; buses brought students from surrounding 
states. His readers are asked to pray for those stu- 
dents who have been brought to Jesus Christ through 
these meetings; for the Christian students who are 
serving as personal workers; and for the follow-up 
of new converts and their establishment in churches 
where they will grow in Christ. 


The spring Baltimore-Washington (D.C.) IVCF con- 
ference, May 3-5, featured Peter Letchford of the South 
Africa General Mission as speaker. 


Staff member Eric Moore writes: “As some- 
one has expressed it, ‘A tremendous indentation has 
been made into the kingdom of darkness as a result 
of the Billy Graham meetings at Yale in February.’ 
Practically every student and faculty member heard 
Dr. Graham at least once and the new facility with 
which one can talk about the Lord is remarkable. 
The brother of the head of the mission committee, 
formerly very antagonistic, was wonderfully con- 
verted and another new Christian said to a Christian 
whose testimony he had known, ‘I used to laugh at 
your campaign to convert us and yet I could not 
understand your joy. Now I know what it means to 
he laughed at.’ Over 300 professed to receive Jesus 


Christ.” 


The Tenth Annual Student Missionary Conference 
was held by IVCF-SFMF-NCF at the invitation of Calvary 
Independent Church, Lancaster, Pa., on the concluding 


return postage guaranteed 


weekend of their annual missionary conference. In at- 
tendance were 235 missionaries, 240 students. 21 stu- 
dents committed their lives to service on the foreign 
field. 


During the planning period for the John Stott 
evangelistic meetings at U. of Illinois, the student 
leaders suddenly realized that the organized houses 
on campus had previously been outside the Illini 
Christian Fellowship sphere of witness. Result: at 
time of Stott meetings special discussion periods 
were held in the houses; since that time these dis- 
cussion periods have been continued. A faculty- 
student committee is trying to see that each house 
is contacted at least once with a presentation of 
Jesus Christ every three years. This would mean, 
according to regional secretary James Nyquist, two 
or three discussions each available week during the 
school year. Pray for similar attempts at Penn State 
U. as well as at Illinois. 


Christians at U. of South Carolina held an inter- 
national student houseparty on the outskirts of Columbia 
(S.C.) April 12-14. A similar houseparty was held in 
Atlanta. 


Virginia 1vcF students and graduates planned 
and executed their spring conference this year with- 
out the aid of a staff member. Pray that the South- 
east may be adequately staffed through God’s provi- 
sion next year. 


HIS Placement 


IBM supervisor needed for control records and re- 
ceipting funds, foreign mission headquarters on 
West Coast. Give exper. His Placement, J-157. 
Man for vocational work with boys in North Africa. 
See “Five Boys in Tangier,” March His. Printing, 
agri: or similar training. His Placement, J-257. 








